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PREFACE^ 


These monographs, wliich wer^ piit tog^J^thei* ah tlie 
course of the last Balucliistah cehsttsj chieflj^ with the object 
of furnishing matisHal for my report, are very ntuch in the 
rough. But thougli I haUe hot fouhd tihie to check them 
as thoroughly as I should have liked — itiy dej^arture oh 
leave has eveh pr^vehted me frotn seeing them thtoiigh the 
press — I haVe decided to publish them not merely bedatise 
they seem to cohtaih a cOrtaih ahiouht of Useful m^ttei:^ but 
because they tirill sefve as a beginnihg to the belated 
ethnographic survey of fealQchiStan. 

To my mind the njost valuable |)apet itl the series is the 
article on the domiciled Hihdus ^hich Rli Bah^duh DiwSn 
Jamiat Rai has very kindly placed at my disposal, thereby 
putting the finishing touch to his ihvalUable co-operatioh ih 
my researches. 


DENYS BRAY, 




FOREWORD. 


My long sojourn m Baluchistan, and my connection with 
the last two censuses of the Province and the preparation 
of the Provincial and District Gazetteers have enabled me 
to make a study of the social and religious life of the 
domiciled Hindus under circumstances of exceptional advan- 
tage. The resnlt of this study is the material on which 
this monograph is based. 

The draft was very kindly examined by Lieut. "Colonel 
A. L. Duke, Chief Medical Officer, Baluchistan, and 

emerged from his hands considerably improved. For this 
kindly help I am indebted to him. It was then revised and 
edited by Mr. Denys Bray, I.C.S., late Superintendent of 
Census Operations in FalQchistSn. It was mainly in obe- 
dience to his wishes that I had undertaken this work, and 
he took gre^t interest in every stage of its preparation and 
gave me his most valuable advice. I take this opportunity 
to tender my grateful thanks to him. 

My knowledge of the customs and manners of the Hindus 
of India is second-hand only, I received my early educa- 
tion and training in a frontier district and have lived in 
BalachistSln for the last thirty years in complete isolation 
from kinsfolk in the Punjab. 1 have therefore had to rely on 
external help and the authorities I have consulted are 
quoted in the attached list. 

I have also to acknowledge with thanks the valuable help 
I received from Rai Sahib Lai a Lad ha Ram Nanda, 
Lala Lachhman Dass Sethi and Pandit Rikhi Kesh of the 
local Sanatan Dharm Sabha. 


Quetta, 
June 1913. 


JAMIAT RAL 
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THE bOMiGiLED HiNDtJS, 

BalaeBstjUj is a purely Muhammadau , country, th® 

* Multainmadafls representing, ac- 

Introductory.' ; cordmg to the census of 1911, 93-8 

p>er cent, of the entire papulation^ 
fOie total number of Hind& enumerated in the Prpvmce in 
rgii, was 37>6o2 : males 25,008!, females |a,S94?‘ these 
should be perhaps added 8,390 Sikhs : males 6,917, fem^ea 
ai373» B which Case the total is 452^992 ^ tnalets 31^0,25, 
females 14,967, 


9 . The rnajority (28,208) of these Hindus are aliens, 
chiefly traders in towns and can- 
AUen Hindus. tonments, artisans and those in 

service in the army, B the various Civil and Military Depart- 
ments, and on the Railway. These represent: 22,617 
Hindus (males 16,886, females 5,731). aftd 5,591 Sikhs 
(4,580 males, 1,01 1 females). Though this note deals solely 
with the domiciled Hindus, a few words will not be out of 
place in reapect of the alien Hindus, By religion the majority 

ar? SanStanists, a 
tarin meant to 
include various 
phases of the 
Hindu faith, with 
soma Sikhs, atid a 
few Arya and 
Bmhmd Samajistsv 
Blit in respect of both their religious and social practioes 
t!hese alW Hindus draw their inspiration from the commu- 
nities iu India to ivhich they originally beloUg and from 
which they are only temporarily separated* Few, if any, 
Ikre p^maUentiy Nev:erthetess separated from their 

aUd bire^liiihg. freer air, they'have more liberty rand 
those especially who are Neo^^Hmdiis pUt 



Total. 

Males. 

Females. 

$anSitatustS( •#* «• 

*v* 

Arya 

Brahittca ••• 

■ 1*. 

T'ptEt ••* 

21,893 

S>S 9 t 

674 

SO 

16,430 

4.580 

431 

*s 

5,463 

i,oii 

*43 

*3 

28,208 

21,466 

6,742 
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their broader principles in practice in domestic and other 
ceremonies. In Quetta and other important centres thejr 
hfkte tbmr mandlrSf plsL^es of worship, where they generally^ 
m^t on Sundays for pray iTh ose whom ickcuulstaace^ 
have thrown into the heart of the country have been obliged 
to adapt themselves to their environment and in some* 
degree to cast off some of their caste restrictions. There* 
have been cases, though rare, of divorce, of remarriage of 
the divorced women, of widow rennarriages and of intermar- 
riages between castes, such as Khatris with Brahmans; 
Khatris with SunSras, which would probably not have been 
tolerated in those parts of India to which the parties 
belonged. Among the educated classes prejudices in regard 
to eating and drinking seem to be on the wane, and many of 
them have no hesitation in dining at a Refreshment Room 
served by Muhammadans or Christians, or in partaking 
of bread, biscuits, cakes and aerated waters prepared by 
Muhammadans ; while social gatherings in which Hindus, 
Musalmiins and Christians partake of refreshments at one 
And the same table are not uncommon. They do not hesi* 
tate to drink water from a Musalman’s water skin 
they occasionally use the cookingr pots of the tribesmen, and 
in times of necessity partake, without compunction, of the 
^ food prepared by tribeswomen. The writet remembers 
^ApWidlng a day at a Rest-house, in the heart of the Kakar 
country, about twp miles from the nearest village. The 
ehitire population of this Isolated place consisted of a local 
f’athan watchman, a Panjibi sweeper with his wife and a 
tout year old daughter, a Muhammadan Telegraph Line 
Ri^et with his wife, and a panjdbi Hindu Postmaster with 
Kfe wife and a three year old daughter. Being thrown to- 
gether the two girls, the daughter of the Hindu Postmaster 
and the daughter of the Sweeper, became such chums that 
; part of the day playing together* 

on the same bedstead, sometimes Walking hand 

Objections 

seemed to ehewrage and 

' ' ■ eWidreni In:the course of conversation the writer'; i 



\yas told that the Postmaster’s wife had been ill for a fort- 
night, attended and nursed by the sweeper woman. It may 
be safely assumed that in those days these familicJs were never 
struck by the idea that by race or religion they Werf not both 
Hindus- 

On another occasion the writer met an orthodox 
PafwM from the Punjab employed for about fqur months in 
a distant tahsrl, who aokhowledged dhring the whOtO 
four months he had not once cooked his own food but had 
partaken freely of the food provided by tribeswomen. 


The aliens have not so far been able to impress the 
domiciled Hindus with the spirit of the new Hindu religious 
movements, and the Arya and Brahmo Samajes are recruited 
chiefly from Punjdbis in the service of Government. The 
Sanatanists, however, have been able in Quetta and other 
central places to draw the attention of their domiciled 
co-religionists to the fact that some of their social practices 
are not in accord with the orthodox views, and there 
appears to be some slight tendency to alter such practices 
in respect of eating and drinking. Similarly some of the 
Punjabi Sikhs— the Tai KhaMs — have been able to impress 
upon their co-religionists the absolute necessity of eating 
jhatka meat (slain according to Sikh rites) instead of haM 
(slain according to the orthodox fashion), though 
these views have not found favour with the domiciled 
Hindus. 


' 3* The tota;! number of the domiciled Hindus recorded 

during the census of 1911 was 
The domiciled Hindus. ^ t r \ ^ 

17,784: males 9,559, females 
g,22»5. They form considerable communities in some of 
the big villages in the Native 'State area; and there is 
hardly an important setfelernent without a haJMhO^l or 


of its own* These lattef^ however, leave their families at 
their headrquarters when * they go on their periodical visits 
to/ th0h places Those who trad0 , and have 

shops / fh . JSfeurSsacn stmdng the Bfahafs move" down to 
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Present habitat. 


Kachhi with the tribesmen for the winter and return with 
them to Khiurasan in the spring*. 

4. The distribution of these 
Hindus in 191 1 was as follows : — 

/. Administered area. 

Total* Males* Fethales* 
t2d 

t, 24 i 

6d7 


6a 


t. 

^uetta-Pishiii District 

283 

163 

2. 

Zhob District 

4 , 



Sibi District 

2,789 

HS48 

4- 

Ldralai District 

1.347 

740 

5- 

Bdlari Pass and Railway Dist. 

i 

i 

6* 

Chag^ai District 

199 

r 3 f 



Total 4 j623 , 

> 2,591 

si, 032 


//. Native 

States. 



Kamt... 

... ... 

11,699 

§,174 

S>5^S 

(«) Jhalawfin 

... 

329 


78 

{&) SarS-wan 

... 

83^ 

479 

353 

(c) Kachhi ... 

... ... 

8,03:0 

4,159 

3,88i 

(d) pdnibki and Kah6ri 




dOuntry 

... 

2,450' 


i<i9S 

{,?) Makfa«,.. 

...i ' ' «*« 

23 


I 

(y*) ©afin 

' ; ' ... ' ' ■ 

45 

28 

17 

Las B did. 


1 ,462 

794 

668 


Total ••• 

13,16-1 

6,968 

e.tgs; 

Grand TbtM ... 

i 7>‘784 

9,559 

8)825 

Many of these 

Hindus very deaf id#a ^ 


Original habitat. 


to their ori^ihal habitat, ^hd 
even those who feel pr^t% efer* 
tain on this point can assign no d.efihite petiod. fof tteii*' 
•immigration. The MuMi (headman) of Latin, who pro- ' 
Tesses to tieipng.tp the oldest Hindu family of the locality^ ' 



DOMICILED HINDUS. 


5 


when asked about the original home of his ancestors, 
gravely said that his forefathers came with the Baloch hero, 
Mir Chakar, from Aleppo, the traditional home of the 
Baloch, and he was corroborated, equally gravely, by 
Mir Chakar a^n, the late Dombki Baloch Chief of Lahru 
A little flifther discussion, however, showed the mukhi the 
Inacduracy of his statement, and he then said — and was 
Supported by some of th^ old panches (leading men) present— r 
that the forefathers of the oldest families in the place came 
froria the ubhd^ a term meant to ihdicate the country com- 
f prisifig the districts of Mhltah, Deta ©bazi ISban and the 
Bahawalpur State. 1 ?he Kalat Hilidus, who seem to be the 
oldest in the Province, say that they have been in the 
country since the tiine of the Sewa dynasty in Kalat and 
that their ancestors also came from the ubha. The Bhatlas 
of Las Bela are said to have come from Sind in the year 
93 A. H. (708 A. D»). 


Enquiries made at the various Hindu centres seem to show 
that with the exception of Brahmabs and fakirs and of a few 
Sadana and Mandan Ardra families of Nushki who claim to 
have come from Garmsel in Afghanistan, most of the Hindus 
came either from the uhM or from Sind. They thus fall into 
two territorial groups : Punjabis and Sindhis. The former 
are chiefly found in the east and in Kachhi, the Sindhis in 
the south, north and west and some of the central parts of 
the country ; both elements are represented in Kachhi, Kalat 
and Mastung. 

The few Brahman families, mostly of the PushkarnS and 
Sarsut (Sarasvat) castes, with a few Gaurs, Allis and 
.and fakirs of various descriptions, are scattered among the 
Hindus in various Villages, and have come at different times 
from Sind, Mar war and the Punjab, and even from as far 
afield as Nep^. 


In pre-British days the position of the Hindus ivas 
one of absolute, dependence* 
They lived on the sufferance of 
the State authorities or underjthe protection Of the heads 


; Their position. 
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of tHbes to which they were attached. In Native States 
they had to pay ' poll-tax {jem) as well as a contribution 
(m&lia or phdf) on the occasion of the marriage of the Sar- 
dars (chiefs) and fndiahirs (leading men) and their sons, and 
on the death of male members of their families, and also a t 
fixed fee when a Hindu’s son was married. These contribu- 
tionsare still levied in parts of the Native States, and in some 
places the poll-tax has been converted into a shop-tax. In 
the Afghan (now administered) territory t^ie Hindus had to 
make small presents {lungt) to their protectors and 
keep free of interest a running account for purchases made. 
They had to wear a distinctive dress (a red cap or a turban, 
red trousers or dhdii and generally rode donkeys, of which 
a fine breed is still found in Bela and Barkhan. * 

attached to tribes were considered transferable for a con- 
sideration. Thus it is stated that Fir Dad, one of the Burra 
Jamot mdtahirs of Las Bela, sold the Chhangani WSnrias 
to Jam Mir ghan Kalan for Rs. 2,000 ; that the other 
ntdiahirs the transaction and wanted to redeem the 

.Wanrias and that the rupture between the Burras and the 
J^m wofild have been complete, had not Rabia, the moiabir 
of the Gunga, intervened and effected a compromise by 
which the Waiirias were restored to the Burras, 

Though the Hindus" weire in a s^tate of dependence, their 
gdis and the tribesmen helped tfjem in eV^Jry ivay, protecting 
them from aggression, settling their disputes with the 
men, and respecting their honour. Seldom, if ever, wdre 
their females or religious practices or prejudices ifiteffored 
with by the Musalm^n tribesmen, while cases of conversion 
to Islam were very few. Like women and child ren whiO 
had not put on the partuk (trousers), and the Loris, they 
were unmolested in tribal feuds, unless of course they 
played an active part in the warfare. For dependent though 
they were, many of them imbibed the wild and warlike spirit 
of the tribesmen. Nine generations back the Burras of 

^ The Hindu traders arc variously known as BaUikJiaL^ Wanria or > 
ICirdr, V 
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Las Bela fought with the Khan of KalSt at Ghat in the 
Pab range, and 26 Burras and a Wanrianamed Markan were 
killed. And such prowess did Markan display^that his name 
has been memorialised in the ballad known as the GhaU 
•mari-jang. Again the so-called Kakari Hindus of M^l^tar 
in Loralai shared in the good and ill of the tribe or section 
under whose protection they lived, and in tribal wars they 
had to supply gunpowder and ammunition free of cost. 
Dharma, the Mukhi of the Panchdyat^ owns the strongest 
mud tower in Mgkhtar to this day. In BSrkhSn there are 
many stories current of the prowess displayed by the Rame- 
zai Hindus in tribal warfare, especially when Hasni Kot 
was attacked and plundered by the Lanis, and the Hasnis 
had to take shelter with the Khetrans in Tagha, some fifty 
years ago. 

In the administered area the Hindus have now been able 
to shake off their so-called disabilities and enjoy perfect 
freedom of action in matters religious and social. Yet they 
find themselves worse off in some ways, their main 
grievances being that women enjoy now more freedom, 
atid that their business transactions with the tribesmen are 
hampered. In the good old days marriages were^ adult, 
as the women knew that life and death were in the 
Jiands of their male guardians and that the slightest 
suspicion of deviation from the path of viriiue meant death. 
But now if anything untoward happens, a guilty woman has 
duly tp run to the nearest Police Station and defy her rela- 
tives. Hence the growing tendency to give away a girl in 
marriage before she can think for herself. Again, when the 
day for the payment of a debt came, the haMiMial had only 
to go to his gdl with his account book, and it was the gol^s 
business to take immediate measures to realise the debts. 
The method v^as sirhple : noraing was necessary beypnd the 
production of his ddkt x^r account book j and the entry in his 
Pw^ti writing, which was generally attested by a headman, 
was proof absolute- The got would see the deb:tor> recover 
the amount in cash or kind, prpiit the creditor in temporal ry 
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possession af the de-btor’s land, and the whole matter was 
settled. In tribal areas of course the case w^as somewhat 
different ; there the headman would recover a certain per- v. 

centage amounting sometimes to a quarter of the loaiUi v 

recovered. i 

The domiiciled Hindus also find that with the change they | 

have lost some of their old trade monopoly. In pre-British 
days they supplied all the wants of the tribesmen, few though 
they were,, and fixed their own prices. Now majay am % 

aliens banmamRy be seen, wanderii^ig from village to village^. ,.;' 5 

with his donkey, and selling his goods to the annoyance of i! - 

the greedy local ba?mia.. Still,, even^ now it remains to the 
credit of the tribesmen that they are perfectly honest with f 

them in their transactions, and civil suits rarely come into f ; 

courts from localities which are away from the District | 

Head-quarters and out of easy reach of the petition writer^ 
whom it pays to increase litigation. 

Their princif al languages are Jatki (including Jadg^K 
Language Jagdali and Seraeki), Khetrfini 

(a form of Serfieki), Sindhi, Last 
(a form of Sindhi). and Pashto*. Jatki. is spoken in Narir- 
abSld, Kachhi, Lahti, Sibi, the Mari-Bugi;I country, Mastung, 

KalAt and Nushki ; Sindhi in Naslribrld, Kachhi, the Mari- 
Bugti country, Mastung, Kalal and Quetta La$i ia Lajs 
Bila ; Khetrani in Barkhan, and Pashto in LoralaL 

They also spealr freely the language of the tribesmCaj^ 
among whom they live. Thus the Hindua of Mia^tungr,, 

Kalat, Quetta and Nushki speak Brahui, and those of the. I 

Mari-Bugti country Balochi. Among the Hindus of Duki 
and Mekhtar in Loralai most of the women and children d.o 
not know any language except Pashto, but the men^ whose, 
business carries them, to other parts of the country, also 
speak Jadgali. * 

8. They are mostly traders:, dealing chiefly iii household 
. goods., though a few both in the 

districts and tribal areas have 
acquired land by purchase, or mortgage wdiich they usually 
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till throug^h tenants. Every important village or settlement 
has its hannia or hc^hjihlial who lives in the village and peace- 
fully carries on his business, though in recent years the 
relations between hannim and their gols have become some- 
what strained and the tribesmen seem to resent being held 
responsible for their protection. Some deal in the export 
of grain, ght^ wool, dates and raw hides of sheep and 
goats ; on the Las Bela Coast some own boats and export 
fish. They do not charge interest on running accounts, pro- 
vided the accounts are settled at the rabi and' harvests, 
If the accounts are not settled, two annas in the rupee is 
charged as interest to the next harvest. This works out to 
2$ per cent, per annum, and is also the usual rate on cash 
loans; but there are- no money-lenders pure and simpl’e. 
There are a few goldsmiths, masons, carpenters and dyers — 
all Ardras by caste.. So if castoj or vama. as it is called 
in the Shastras,. is governed by occupation, the Hindus of 
Balachiftan, with the exception of the priestly class of 
Brahmans and fakirs^ are decidedly Vaisyas.* 


9. Their staple articles of food are wheat, juari, rice> 

<5?^/ {pulses),, vegetables and milk; 

Food and drink.. f t.i 

with the exception of Pushkarna 

Brahmans, Sddhus and those who profess the Vaishnav 

creed, all eat meat and fish and drink wine. On a Tuesday 

(the day of Hanhmanr) and Ekadshi they abstain from meat; 

They slaughter their animals according to the Musalman 

fashion and not according to the Sikh Jhaikn, when 

the animal is slaughtered with one downward stroke of sword 

or knife. In fact they regard unlawful. They have a 

dread of fowls and eggs. There is a tradition current among 

the people that Chandarman, the moon, fell in. love with the 

wife of the Sage Gautum, who used daily to take hi^ bath in 

the, river at cock-crow. One day Chandarman induced the 

:GOCk to crow earlier than.usual, and the. Sage went earlier to 

th^ river. , Th^n Chandarm&n assumed the form of Gautum 

,^nid visited his wife., And when Gautum on his return learnst 


Manu, Chaptei? r, 91. 
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what lhadi happened he cursed the cock and said: — ‘‘‘At; 
irregular hours shall’ you crow, and allli shall avoid you.’’ 
This IS one explanation they give for not eating fowls.. 
Another is that as the crowing of the cock resembles the- 
aedn or Muhammadan call to prayers, the man that eats a 
fowl swallows the and thereby becomes a Musalman, 

CamoFs milk is only drunk by the Hindus of J hah Sindhi 
Hindus, both men and women, usually drink country liquor 
freely, while men indulge also in bhang. Among the Panjtbi 
Hindu women, the use of liquor is not so common. Evenn 
the Sarsut Brahmans do not refrain from meat and wine,. 
So if the Shastric ^ injunctions about diet have anything to do* 
with the caste system,, the local Hindus have broken many of 
them., 

lo. Both males and females wear a dress which is dis-^ 

. ‘ tinguishable from that of the 

Dress,, hair and ornaments. 

Musalmans., The men ^nerally 
wear a dhdii (loin cloth)^ or red trousers ; a short shirt 
(chola) or open coat {pairQhan)^ and red turban, cap 
dt kulldh^ The women generally wear a gkagha (shift),, 
»hort shirt (c^d/2)., in some parts without sleeves, and a 
bdchchan or wrapper. Ini Mel^tar and other villages of Bdrl 
the Hindu women like their Kskar Sisteirs used not to wear 
trousers {$hahmr)y but wore only a long shirt and wrkpper. 
Sbrne have now begun to wear shal^Ur. Red is preferred by 
both males and females. The onl^ colours the Women will 
not wear are black and dark-bltte. Some of the Rsmem 

Hindus of Barkhan wear black turbans. 

The Hindus of Lahri, Dera Btigti,, KahSn, Barkban and 
Kalat-Mastung keep their beard and clip their Enoustaches 
in orthodox Musalman fashion ; those of Kachhi, Nasiraba^,, 
Bela, Quetta and Nushki shave their beard.. The head 
shaved in a conventional form, a scalp-tuft {cMii) beihg 

retained J space round; the hront of and 

hiujd it, is also shaved. The women generally part their hair 
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iti th6 ifliddie afid plait it in a single pig tail wliich 

liangs over the back, whereas the Musalman women plait 
the hair in two locks, which either hang over the face or 
down the back. * 


In most parts of the country the men wear ear-rings of 

^ gold ikundal) which are present- 

Ornaments. 

ed by the bfide s father to the 
hridegroOm on the wedding day. In Duki and B^rkhan 
they wear silver bangles. Many ornaments are worn by the 
women in the nose, ears, on hands and toes ; the distinctive 
mark of a married woman is the chdti-phul made of gold 
or silver and worn On the hair, or a nose -ring {naik) gene- 
rally made of gold. The following list of ornaments worn 
in well-to-do Belaro families of Las Bela will give an idea 
of the amotifit of jewellery a Hindu woman can carry on her 
person : — 


Name of Ornament, 


Part of body 
'tvhere worn. 


Metal of 
which it is 
gfenerallly 
made. 



Ntith and phuh 
Sandra • #% 

Dur 

DM a 
Kukiyun 
^ 'Panfa 
Aqdam 
Randt 

Jkir Miryicn 
Tkmdi 
D^nfi 

Pdrktymu ... ^ 

Bahuia 

Rin^s ..«4. 

‘ ' ;,y> 

Nddr 0 or Kdngra 

Karyun 

PmnBh 


Forehead, 

Wrist. 

)» 

Fingers. 

Toes. 

Ankle, 


Silver. 
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II. Witli the Hindu/ religion is not a thing for 

times and seasons ; it professes 
Relicflon. , , , . , ^ , 

to regulate his whole life m its 

many relations. U orders ceremonies to be performed be- 
fore he is born and after his death. It ordains ceremonies 
to attend on his birth, his early training, his food, his style 
of dress and its manufacture, his employment, marriage and 
amusemenis. To describe a Hindu^s life is to describe his 
religion. 

And this seems one of the reasons why Hinduism is so 
difficult to define. According to one writer: ‘^t has no 
prophet, no creed, no book, and its outward aspects are so 
numerous and varied that it is impossible to define it, ^ 
According to Sir Alfred Lyall It is the collection of 
rites, worships, beliefs, traditions and mythologies that are 
sanctioned by the sacred books and ordinances of the 
Brahmans and are propagated by Brahman teaching,’^ 

Mr. Srioavas, in welcoming Mr. Basu’s Bill in the Madras 
Provincial Conference, speaking of Hinduism, said : — 

There were no definite articles of Hinduism absolutely 
fixedw The term Hindu was itself a modern term of usage. 
It was merely a convenient description of the congeries of 
faiths which inhabited the cohtinent, but which could not 
be classified under any other well-known religion. What 
xvas Hinduism ? It embraced every Variety of faith and 
uhfaith. all kinds of discordant views and antagonistic prac- 
tices, monistic and dualistic philosophy, faith that was 
purely intellectual and faiths that were dogmatic and devo- 
tional, faiths that were cihiel and obscene and faiths that 
were humane and noble. 3 ” 

A modern Hindu writer, after examining the various defini- 
tidhS of Hinduism, says: ‘‘ To say that Hinduism is that 
which the majority of Hindus believe or follow, or that it is 

^ Qa^etteer of Sind, page 162. ^ 

" PeopJu of India, page 233. 

^ Comyadc^ dated 
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t'kat which is not Sikhism, Jainism, Bud-hism, Christianity, 
Islam, Mag'daism or Hebrewism, or that it is a tangled 
jungle of superstition or beliefs, rites, traditions and 
mythologies found in Btahmanical books, does not help us 
in knowing wbat it Is. There are, bowever, some basic 
ideals which are common to all who are now known as the 
Hindus. These are'; (i) distinction' of caste, (2) the 
supremacy of the Brahmans, at least in theory, (3) the 
^acredness of tlie Vedas and the cow, (4) the law of Ka 7 'ma 
and re-incamatlon, and u belief in God. Tliese beliefs are 
more or lei^current in all Hindu society wherever it may 
be found®.” 

Perhaps the best solution has been given by L. Bhagvuin 
Dass of Benares in this vety catholic dictum 

We must content ourselves by saying that any and 
veyery one is a Hindu, ( i) who does not insist that he Is non- 
Hindu, or more positively, (who) believes and says that he 
is a Hindu, and {it) accepts any of the many beliefs, and 
follows any of the many practices, that are anywhere re- 
garded as included in Hinduism. He who believes and 
says that he is a Hindu, is a Hindu, and none should say 
him nay 

So Hinduism in its social an^d religious aspect nxmld seem 
to be the most cempreheasive religious system in the world, 
it includes polytheists who believe in the thirty-three Kardrs 
(330 iriiHions) of Devtas, Gods and Goddesses of various 
degrees; the worshippers of idols; it includes monotheists 
who believe in one God ; it does not exclude the nHstxtks 
who deny the very existence of God ; it embraces people 
of diverse opinions and practices. A Biahman who would 
consider himself polluted if the shadow of a malBchaitW 
kpon him is a Hindu, so also the sweeper who basts 
that shadow and who does not hesitate to eat of the carcase 
of ah unclean beast. Hinduism has always opened its aims, 

Hinduism, Ancient and Mndefn, by R. B. Baij N 4 th, page 6 v 
, " The Goiitrfil Hindu College Magazine, Ociu iCti, 3^7-614 
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to welcome prophets, saints, seers of every faith and ordef^ 
and accorded them respect, honour and homage* 


What has been said ot the Hindus of Sind, * it may he? 
said with equal truth of the domiciled Hindus of Bain- 
chistan .* ** There is after all very little religion among them 
that would be recogi^sed as Hinduism in the rest of India/' 
Questioned as to his religion, a Hindu will content himself 
by answering that he is a Hindu ; and to his own mind that 
conveys all. Examined further he may be able to vSay he is 
a Sikh or a Sewak, meaning by the latter a foifcwer of the 
DaryS. Pir or of some Saint or a D§vl, including Kali and 
Sundri. By religion the domiciled Hindus may be classi-^ 
fied as : — ^ 


Nanak Shahfs of N^nak Fan this / 
l^arya Fan this. 

Followers of GosAlns. 

Saktas, known locally as D^v Mtfgiii, Andaf Mitrgis dr Sundf 
Mlrgls. 


Nanak Shahis. 


1 2. The Ntoak Shahis are fctllotvers of the First Sikh 
Guru^ Guru Nanak, who was born 
in the Panjto, in 1469 A. D., and 
preached a reform^^ and purely mdwothei#tic Hikduism. In 
each important village where there a Hindu community 


there is a place Of worship called dhutirndla, Where the Sikh 
Scriptures (Guru Giranth Sahib) are recited morning and 
evening by a Brahman or a Bhfii, where KarCih parshdd 
(halwa) is offered on high days and holidays. Men and 
women resort to these dharamsdlas , some to listen fo the 
scripture readings, others simply to bow to the Giranth 
Sfihib and make small offerings of cash, sweets or fiowersv 
They do not seem to follow the injunctions of the tenth 
Guru, Guru Gobind Singh, for they do not keep their hair 
long, but in most parts of the country shave their beard and 
head; nor do they eat JhatkUySind they sell and smoke tobacco. 
There are, however, half a dozen Kaka Sikhs in Tahri in the 
Lahri Niabat of Kalat, converted by one Jaimal Singh from 


’ Gazetteer of Srnd, page 162. 
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the Punjab bottle t\!^enty years ago, who do not eat meat, 
Wear long hair and do not ibterfftarry with other Hindus* 

T3. The sacred place of the Darya Panthis is at Udeto Lai 
id Sind. Here there is the tomb 
Darya Panthis. miraculous infant Uderd 

Lai, who transformed himself into an armed horseman add 
emerged from the Indus to rebuke a Musalman Governor 
of Tatta for his persecution and to order him to treat all 
Worshippers of God alike. The kernel of the origin or 
dissemination of this form of river worship may be in this 
tale, for both Musalmans and Hindus claim the saint, the 
former calling him Shekh Tahir at Udero Lai and Qiwaja 
Khlzar at Snkkur. He is worshipped in two ways by water 
and light. A perpetual lamp (joi) burns in his temple {ihan)^ 
while on the advent of the new moon he is propitiated at 
the river or canal or Other water with rice, sugarcandy, 
spices and fruits, and lighted lamps. The floating of little 
lamps down the river at evening time is one typical form of 
his worship. Each important Hindu centre in Balocbistan 
has its mandir or temple containing a raised platform of earth 
on which rests a lamp always kept burning ; above the lamp 
ha.ngs to the rOof a small cradle known as the jtndptr dit 
jhula. The votaries prostrate themselves before the j 6 ty add 
shake the Oradle. On festival days (cooked gram, rice, 
etc.), is distributed. On the day of the new moon, men and 
Women, but especially the women, repair to some water, 
and place by it a ligfhted lamp, rice, flowers, fruits and 
sweets. M^here there is no mandir^ or when a Darya PanthI 
may be hard pressed for time, he is content for his morning* 
Worship to bow solemnly before an earthen pitcher or even 
:^ .hhdUi filled with waiter, and ask for the Fir’s blessings for 
his day’s work. 

' 14. The GosSins are the descendants of ShS.mji and 

i Lalji, who were sent from Bind-' 

The followers of Gosains. ^ . r tt- j r 

rlLban to free the Hindus of 

the Lower Indus from; the errors into which they bad 

fallen in consequence of their association With Musalmtns, 
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The temples of Shamji and Lalji are situated in Dera GIiHa. 
Khan, the former being known as Nauriit Piyara and the 
latter Gopi Nath, In BalochistSn the followers of GosSins 
are known as Laldasis, and are chiefly found in the eastern 
pa"rt of the country, though there are some in Kalat, 
Mastung and Nushki also. The Gosains visit their follow- 
ers in Balochistan periodically to collect their fixed fees. 


Bhagais, 


15. There is an order of reciters of devotional songs 
known as Bhagats or Jagusi^ the 
meetings at which such recitations 
take place being also known as bhagat Any Hindu, irre- 
spective of caste, can join the order. The order was founded 
by two gums, Shada and Banna. The head-quarters of 
the Shadani are at Igianpur, of the BannSni at Shik^rpur in 
Sind. The or sacred text which is given to a 

new disciple is the Japji of the Sikhs. Well-known Bhagats 
of Balnchist^ are Bhai Budhal of Tahir Kot, Bhat Vera of 
pa^har, Bhai AsQ (a Suntra by caste) of Lahp, and Bhai 
T^katn of Kanda in Kachhi, When these Bhagats are 
invited to a meeting, they are provided with means of 
transport and food, and are paid Rs. 12 a day. BMi Budha 
is an old man of over 65 years of age, but haS still a Very 
powerful voice. At a recent meeting he recited several 
Bkajans descriptive of the present iron age# EAli one 

of ytrhich is as follows 


Sack mar chan, ku^ gur, plr paisa, M gttf, Jaien chm 
^aien tur: Truth is Wke chillies, falsehood is sweel;, 
money is the God, woman the spiritual guide : do as 
she commands. 

16, The Saktas worship the female principle as m'ani- 
, fested in one or other of the forms 

of Seva’s consort Du rga, Ksli or 
Parbati. The forces of nature are deified under separate 
personalities as the divine mother — an old idea revived with 
fresh and more impure associations. The meetings of the. 
votaries of this sect are held in secrecy at night, but sufficient 
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Jigfht has recently been thrown on their indecent practices. 
The cult seems to have been introduced in parts of BalQchi- 
stto by Jogis and other Fakirs from Sind and the Panjab. 
It is difficult to say exactly how far it has spread and in what 
form, as the followers of the sect do not even avow it. But 
it is known that Bam Margis exist in Quetta, and under the 
name of Deva Margis, Andar Margis or Sundri Margis are 
to be found in Barkhan and Mskhtan Their form of Saktaism 
seems comparatively harmless, females, it is stated, being 
not admitted. In Quetta the officiating priests are J 5 gis, the 
followers, some of whom are well educated, are mostly Sind hi 
Hindus. In other parts the followers are Panjabi and 
Sindhi Hindus. It can be stated on reliable authority that 
in Quetta the meetings of the Bam Margis are held in the 
night in closed rooms in the Jogl or the Man dir of 

^Pani Nath, where a fire and a lamp are lighted, and songs sung 
in praise of Devi. The initiate must be introduced by some 
member of the sect who can vouch for his fidelity to keep the 
secrets, and his ability to meet the expenses of his initiation. 
He is admitted in the dead of night blindfolded, with ear- 
rings made of dough, on a promise never to divulge the secret 
teachings of the sect. He has to go through a ceremonial 
consisting chiefly of the worship of Durga, conducted by a 
Jdgi. The ceremony closes with a feast provided at the 
expense of the initiate, consisting of ptMOf meat, wine and 
hhftngk Three or four men eat from the same plate 
and sip wine or from the same cup, no matter 

i what tttir caste. They wash their hands and mouth in a 
basin, ^nd drink of the water. To hoodwink the Hindus 
they disguise the various articles of food which are objection- 
able to the orthodox, under misleading names : bhang is 
called (saffron) ; onions, riimUuUu^ (the sweets of Rtm); 
flesh brahm bhojan {food of the gods), wine amrit (water df 
life) ; and so on. 

In Barkhan the Dev Margis generally hold their meetings 
On the first day of a Hindu monLh, at the new mooh, on the i 
12th day of a mouth or on a Sunday, and duringthe Naa-r§tas 



ETHNOGRAPHIC ^UkVEV. 


^8 

and other festivals. They hold their annual festival on the i ith 
day of the month of Sanwan at the Banni spring*, five miles 
from Chnhar Kot. Here, according to local tradition, lived a 
Hindu fakir named Gulab Nath, who came from the Panjab j 
and with him lived a Musalman fakir, Gulab Nath used to 
feed miraculously all strangers that came his way* One 
day Balach and Sabzal Siah^zai PowMi Maris passed by^ 
and thinking that the fakirs must be very wealthy to distri- 
bute their hospitality so profusely, they killed them but 
found nothing. The Hindus erected tombs to both. The 
members raise subscriptions amongst themselves, slaughter 
goats, cook meat and other delicacies, and provide 
bhang and wine. In the winter they assemble in their 
dharamsal&s at Haji Kot and Chuhar Kof, in the summer 
they go to caves in the hills called Kurial and Wal. Here 

they sing hymns in praise of the Devi, offer her cooked^ 

W,' 

food and wine, and then eat, drink and make merry* 
•Besides the ordinary kifya (the ceremonies performed 
on the I2th day after the death of a person), a second 
ktfyd, known as the sakha dMly Is performed fora Dav 
MargI according to the Div Marag rites, for, unless this 
foe done, the deceased cannot hope to obtain salvation* 
Thet sokka should preferably be performed in the 

maswdn or burning ground on a night when some corpse is 
foxing cremated. 

About 35 years ago when Ghanesham and Pars R^m were 
the Diwans of His Highness the Khan, Bam Mlrag^i said 
to have been practised in Kalat, but it has no Notaries now* 
The Saklas are not ostracised by other Hindus, they dihe, 
intermarry and have free social intercourse with others; 

^ 17. Kali is worshipped mos^^^^ in Bhag, KalSt and 

Mastung, and the temple of Kali 
other form^s^of ^vorship probably the dde^t 

place of Hindu worship in the 
country. Here a jot or lamp is kept burning day and night, 
and the oil required for it was, until recent times, supplied 
by the State. 
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Most of the gfoldsmiths of the country are worshippers of 
Kali ; the Atits of Las Bela are Saivites and votaries of 
Sitla Mata— the gpoddess of smalLpox. 

1 8. Such are the various sects or cults. Of the tenets 

of the religion these domiciled 
Everyday reh^on of the Hindus appear to be grossly 

ignorant. They do not even 
seem to know> much less to realise, the importance of the 
five great sacrifices [Panch MaMyagya)^ the perfo-rmance 
of which has been enjoined on all twice-born classes of 
Hindus: (i) the reading and teaching of the Vedas called 
Brahvia Yagya^ (2) the oblations to the forefathers called 
Pitrl Vagyay (3) the sacrifices to the Gods called 
Va^yat (4) the distribution of food to living creatures called 
Bhuiaya Yagya^ and (5) the feeding of guests caUed M&nush 
Yagya. But in this respect they do not seem to be much 
behind their brethren of the Western Panjab and Sind, where 
also these great daily sacrifices rarely enter into the every- 
day life of the ordinary Hindu. Though followers in name 
of such and such a sect, in some of its practices they are 
anything but sectarian. In any important village one may 
find in the same building a dharmsala where the Sikh 
scriptures are k^pt and recited, temple of Devi, a of 
Darya Pir, and idols of minor Gods. In the compoui# of 
the Sanatan Dharam Sabha Hall at Quetta — a favourite 
place of resort of both domiciled and alien Sindhi Hindus— 
the Sikh scriptures are kept in one room with a Sikh Bhat 
in Chatge : in another room is the ShivdwiQa with the 
Hngiim and a sacred bull as objects of worship ; in a third 
[thQ fh&kar dwdra) dSQ the images of R^ma and Krishna 
and other Gods. And close to the mandtr^ but outside the 
eoihiponnd, is a snikll hut in which is placed an image of 
Hanciman. And a similar mixture of objects of worship is 
noticeable elsewhere. 

Xhe ©^elyday of a dowcUed Hin^u 

consist in a bath in the morning, a Irisit % the m 
temples, and (if time permit.) listening^ to re4dm|fS from the 
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Granih SUhih or other religious book. Though many have- 
their special isht’^devids or godlings or family gods, a Nanak. 
Panthi will visit the temple of Kali and prostrate himself 
before the jOt and a Darya Panthi will in turn visit the Darya. 
Pir temple and the dharamsala. 

There seems plenty of unorthodoxy here. But if as im 
some of the the principal, if not the only religious, 

duty of a Hindu in this K&li Yiigor iron age be dan or the 
dispensing of charity, and if charity means the feeding of 
Brahmans, fakirs and mendicants, and the making of pre- 
sents on various occasions, the domiciled Plindus seem^ 
orthodox enough. 


19. Besides these- various places of worship, they have. 

several local Tiraths^ sacredi 
places)^ (sacred streams or springs, where they 

hold festivals and into which those-; 
of them who cannot afford to go to Hardwar even now 
throw the bones of their dead. Among the more important 
Tl^aths are Banni in Barkhan, Bala Bevta near Saghri in 
“Bori, Harisarin Sukleji, about 18 miles from ShOrin, Gurkhi 
in Lahii, Gahti near Khar, Sar in Nari, Sibri in PhSdar, 
Ghaib Pir near Khajari in the Bolan, Gedbast cMed Indr^ 
pud near Mastung, the Martif spring in Mungachar^ 
intopuri near Kalat,Shebrt) near Sbuzdaf in Jhalawan jGangt 


Kali (known by the Bugtis as Jauri) in the Zen hills in the 
Bugti country, Hinglaj in Las Bela and Dhata in Sihdhw , 


20. But not content with these, and mindful of the |)rdtec- 
tion they received in olden times 
Veneration of Musalraan from the Musalman tribes, they 

, ^ are not, slow to avail themselves 

of the blessings which their dead tribal chiefs and the tribal 
progenitors and saints may have to bestow. They cin-/ 
sequently look with reverence upon the local Musalmlh^ 
saints, and they makeoferihg^ at the shrines. Among the chief 


of these shrines are the shrine of Sakhl Sarwar in the Dera 
Ghazi Khan District, of Pir Mahmcid and Pir Lakha in Bark- 
han, of the Nana Sahib atChotialiin DukI, of the Sdhri Pir,, 
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Mazfiro Pir and Pir Chhatta in the Bugti country, of Gazen 
and Bahawalan in the Mari country, of Pir Taiyar Ghazi in 
Bhagf, of Lakha Pir in Jhal, of Dopasi Pir near Dhadar, of 
Shal Piran, Syed Hayat, iO?w|lja Wali and Bukhari Pirs in 
Quetta, of Mifin Pir Shah BilSwal in Las Bela, and of Sultan 
Pir and Pir Mahmnd in Nushki. 

And either out of regard for their Musalman protectors or 
as a general token of faith some will give away sharhat 
(syrup) and parched judri on the last day of Muliarram, 
while some of the women fast on the last Sunday or Wednes- 
day in the Ramzan, and during the Muharram tie a thread 
{bandt) on their boys who have not put on janeo, and offer 
kutti (broken bread) at the village .Masjid. A Taldar Hindu 
of Quetta would not undertake a long journey nor celebrate 
a marriage nor invest a boy with the sacred thread nor hold 
any other festivities during the Muharram, while a Kakrgja 
of Barkhan must spend nine days at the shrine of Saldii 
Sarwar previous to his wedding. 

21. They all regard small-pox as the visitation of the 
Superstitions about goddess Sitala, or Mai DSti or 
Small-pox. DSiti Rani as she is often called, 

and many an offering is made to appease her. She is 
supposed to have had five brothers like unto her i — 

Ldkfa or Khasrd (measles); Sakhra, Gokar or B&d Ahla 
(scirlet fever), Bar Chhungal; Sum Sunran ; Khartii or 
Kdli Kh&nsi (whooping cough). 

Outside many of the villages a small mound of earth has 
been plastered over to represent Mai Dati or Dati Rani, 
To this mound men and women resort especially during an 
outbreak of sraall-pox, prostrate themselves, plaster it over, 
offer bread and sweets, and sing songs in praise of the Dati 
Rani. If a child is seriously ill with small-pox, the parents 
make a vow to present to a Brahman the image : of Bat! 
Rani, made of silver or gold, according tb their meads. 
The child is given a mixture of samundar Jkdg^ surma 
antimony}, gur (molasses) and camel dung powdered and 
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dissolved in water, and the womenfolk sing songs in praise 
of the Dati Rani. No woman in her monthly course or one 
who has been recently confined is allowed to see the child 
even the sound of either would be harmful. If the child 
recovers, little girls are fed on rice and milk and giveian 
small presents in cash. The worship of Mai Dati has b&ttk 
borrowed from the Hindus by some of the tribes (notably 
Jat|s, KhetrSns and Maris), who invite Hindu girls tOi 
sing songs in praise of the Mai Dati when one of their 
children is suffering from small-pox, and feed the girls if the- 
sick one recovers. 


Like their brethren in India they believe that at the time of 

Superstitions about eclipse Rahu * (the ascending 

Eclipse. node) devours the sun and moon,, 

and at an eclipse they stop alL work, offer prayers and give 
alms to induce Rahu to restore these luminaries. They 
fast while the eclipse is on, and a pregnant woman must lie- 
in a oortier of the house with a pestle or a stone slab by her 
side 16 shield the child in the womb from the effects of the 
eclipse, else heavy and dire are the ills that will befall it. 
If a mother applies antimony to her eyes during an eclipse,, 
her child will have blue patches on its body at birth. 
Some of the Pathan tribes have much the same ideas. 
Thus when an eclipse is on, the Vancchi Spin Tatins of 
Shahrig abstain from work, while the women and children 
beat drums or copper plates to keep the evil off with the noise. 

For a child to grind its teeth is a bad omen, a forerunner 


MtsceUaneous Superstitions. 


of death in the family. The 
mother hurries off for a chi^rm 
and puts it found the child^s neck ,* the wing of a jay is con^ 
sidered to be the best charm of all. 


A husband will not call his wife by name, nor will the wife 
take the name of her husband. He addresses her as 
^ Sethani * or ‘ Wtoriani,^ and the wife in turn addresses 
him as ‘Seth * or ‘ W5nria.’ If they have a son, she calls 

^ Hindu Mythologry, page 435. 
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htisblind ‘ father of so and so ’ (naming the boy). This 

a matter in which the women are more particular than 
the men. 

No Wanria of Las Bela or Bhag will sell fuller's earth 
or salt after sunset, some will not sell crude potash or tur- 
meric either. If anybody wants any of these articles, he 
may take it without mentioning its name and without pay- 
ing for it, tliough he will of course have to pay up next 
•day. 

On opening his shop in the morning, a Hindu solemnly 
repeats the name of Lakha Pir and prays for his assistance 
in securing a handsome income during the day. According 
to a tradition prevalent in the country, this Pir was in pos- 
session of a man’s figure made of gold. Every morning the 
Pir would cut a limb off the figure and distribute the gold in 
alms to the poor, only to find the figure whole on the morrow. 

A Hindu will give nothing on credit until he has had his 
sold something for cash that morning, however 
small the cash transaction may be ; and he will be on the 
lookout to begin the day’s business with a person whom he 
•considers lucky. 

Hindus of Las Bela do not drink the milk of a cow newly 
halved, for 5 days, of Mastungfor 21 days, of JhalfOY 30 
days, and those of Kalat and Bhag for 40 days. The 
Ordinary Shastric^ prohibition against the use of su<:h milk 
<extehds to te^'^ays.. 

32, Not do the Hindus resort freely to shrines of 

. Musalm^ saints and occasionally 

MisisaimSn Practices. 

fast during the Ramzan and 
dt^ftribute sweets aiid during the Muharram (^2q) ; 

they use sheep-skins {khaili or di) for drinking water as 
freely as their Miisalman neighbours. Out in the districts, 
a Hindu will not hesitate to bake his bread on a thobl 
(griddle) or in the oven of a Musalman family. In many 
parts of the country, Hindus employ Musalman servants, 
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males and females, who assist in household work, A 
Musalm^ maid servant may sweep, clean and smear with 
cowdung the chattka (kitchen) of her Hindu master, 
may clean his cooking and eating pots ; but she must not 
enter the chauka when the food is being cooked nor must 
she touch any cooked food, except of course roasted meat. A 
Musaiman servant, male or female, may bring them drinking 
water in a anywhere ; in Nasir 5 .bad, BelH, parts of 

Kachhi and the Mari-Bugti country in a dilla or earthen pot ; 
elsewhere he must not touch a dilkt. Water brought in 
brass pots by a Musaiman servant should be used only for 
washing and bathing, not for drinking. But in Nushki and 
Jhal, this distinction is ignored In Sibi, though a Musai- 
man may not fetch water in a dillUy a Musaiman woman 
may lend a helping hand to her Hindu sister and place 
a dilla filled with water on her head. In Nasirabad a 
Hindu may support his dilla of water with a shod foot 
wearing leatlier shoes) and pour water from it into a metal 
pot, Water brought in a khalli is used in the mandirs and 
^haramsdlas in many places outside Quetta. As mentioned 
before (§9) the Hindus, Nanak panthis included, do not eat 
jhaika meat. 

23. It is hard indeed to find a definition of c^te in all 

' its bearings. The only division 

V',.. , , Caste.", - , ' , ° ^ - 

or 7 )ama or caste kno^n in the 

Vedic times. Was the division between the white-skinned 
Aryans and the dark-skinned aborigines of the land known 
then as Dasyns. According to Mann, the great effulgent 
assigned various duties to those who were created froin bis 
mouth, arms, thighs and feet. He assigned to the Brah- 
mans the duties of imparting and receiving instruction, per-s 
forming and officiating at sacrifices, giving and receiving 
gifts. To the Kshatriyas he assigned the duty of protect- 
ing others, making gifts, performing sacrifices, reading the 
Scriptures, and non-attachment to objects of the senses. To 
the Vaisyas he assigned the duty of rearing cattle, making 
gifts and sacrifices, studying the Scriptures, trading by sea, 



DOMICILED HINDUS. 


25 


lending money on interest and agriculture. To the Sudras 
he assigned only one duty, to serve the other three classes 
without jealousy* 

Up to that time vama seems to have been dependent on 
the duties to be performed, and it was not until the Puranic 
times and not completely even then that birth alone was 
declared the determining factor, in the Suia Samhtia^ which 
is a part of the Skanda Ptcr&na^ it is, however, laid down that 
the distinction of caste for all orders is due to birth and not 
to millions of karmas^ just as the class to which an animal 
belongs is determined by its birth and not otherwise. The 
present castes and their divisions are not based on the 
old principles but on the incident of birth. The two tests, 
whether the twice-born will take water and cooked 
food from the hands of its members and whether 
Brahmans will act as priests on occasions of births, 
marriages or deaths, determine the comparative purity or 
otherwise of the caste. To give some idea of the minute 
regulation of this system, and how its laws are framed to 
regulate the life of its slaves, it may be mentioned, says 
Dr. Wilkins/ that it has for infancy, pupilage and manhood 
its ordained methods of suckling*, sipping, eating and 
drinkinj^, of washing, anointing, rising, reclining, of moving, 
visiting, travelling, of speaking, reading, listening and 
reeling, and of meditating, singing, working and 
fighting. It has its laws for social and religious rites, 
privileges and occupations, for education, duty, religious 
service, for errors, sins, transgressions ; for inter-com-* 
munication, avoidance and excommunication ; for defile- 
ment and purification, for fines and punishments. It 
unfolds the ways of committing what are called sins of 
accumulating sins, of acquiring, dispensing and losing merits 
It treats of inheritance, conveyance, possession and dis- 
possession of property, and of bargains, gains, loss and 
ruin. It deals with death, burial and burning, and with 
commemoration, assistance and injury after death. It in- 

^ Modern Hinduism by W. J. Wilkins, page 236. 
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terferes, in short, with all the relations and events of life, 
and with what precedes and follows, or what is supposed 
to precede or follow life. It reigns supreme in the 
innumerable classes and divisions of the Hindus, whether 
they originate in family descent, in religious opinions, in 
civil or sacred occupations, or in local residence, and it 
professes to regulate all their interests, affairs and rela- 
tionships. The authority of caste rests partly on written 
laws, partly on legendary fables and narratives, partly on 
the injunctions of instructors and priests, partly on custom 
and usage and partly on the caprice and convenience of its 
votaries. 

24. Such then is the domain of caste. And though the 

domiciled Hindus of Baluchis- 
Caste in BalGchistan. .... .... 

tan, having for generations Jived 

among Muhammadans, are very far from being so caste- 
ridden as this, they have not been able after all these years 
of isolation to shake off its shackles altogether. 

With the exception of the Brahmans, Atits, SSdhus and 
fakirs of ryarious orders and with the further exception of 
the goldsmiihs whose numbers are few, nearly all are 
Aroras. They themselves are usually ignorant of the fact 
and hardly recognise such nice distmctlons as Kshafriya, 
Ardra and the rest. An aged Ar6ra of Siajjak when qpes- 
tiqn'ed on the svibject said he was a Kanrd:2:ai or descend- 
ant of Kanra. but Could nut say what his real snb-caste 
was, and added somewhat seriousl^^ is pfobable there 
may be a record of bur "Castes >yith the Brahmans at Hatd- 

war, where our forefathers occasionally Went to deposit 
the bones of their dead in the sacred waters of the Ganges. 
The profound ignorance of the people may be gathered 
from another instance.' , Tala» son of Lahrd, a Brahmah/ 
when questioned cbhld hot say definitely what his caste 

was, but after a while added he might be a Sarsut. He 
had married a daughter of Lachman, a Brahman who 
resides at Kalian in the Mari country, and TalQ is as 
ignorant of Lachman’s caste as of his Own. 
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Hindus (or Kirars as they prefer to call themselves) they 
are, as distinguished from the priestly Brahmans, and that 
is enough caste and religion for them. Curiously enough 
as it may seem, some however may know the sub-caste or 
family to which they belong. Thus, if asked what his caste 
was, a Hindu in Sibi would probably be staggered for a 
while, and at last say * Hindu’ ; question him further by 
giving an illustration from among the tribesmen with whom 
he has lived, he may say ‘Ahoja’. But there you must stop. 
He cannot tell you further whether he is an Arora or a 
Kshatriya ; if you tell him, Ahojas are a sub-caste of 
Ardras which are divided into three main groups, 
Utradi, Dakhana and Dahra, he will be puzzled and 
unable to say to which group his sub-caste belongs. In 
Nasirabad and parts of Kachhi alone do the people see% to 
recognise a distinction in matrimonial matters between 
Utradi and Dakhana. 


Who are the Aroras ? 


25. Who the Aroras them- 
selves are is a matter on which 
the authorities seem to differ. 


In the pamphlet Asii TwwatikJi^i^Ardrhans^^ or the 
authentic history of the Aroras, compiled by Pandit Mohan 
Lai, Shami-potra, and based on a dialogue which took place 
in 1412 A.D. at Narkana in Sind between Purohit Chandry 
Sabat-pal and his son Tilu Misr, an interesting and detailed 
account is given of their origin, divisions, sub-castes and 
distribution: 


“ In the Treta age, we are told, appeared an Incarnation 
of the deity, named Pars Ram, to put an end to the tyrannies 
of Raja Sahasar Baho, and to rid the Brahmans froni the 
oppressions of the Khatris. Pars Ram made tyj^enty-one 
expeditions against the Khatris, dispersed and ruined thepu 
Sudn of the Khatris^ who on being questioned by Pars Ram, 
denied th^ir paste and said that they were — others— were, 

not molested, but were ordered to migrate to Sind,. Hence 
the name Ar 5 ra. Sutji has also written in the 15th Chap tejr 
of his ^Bhu suter Pur an ’ or origin of the world that dm ing 
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his twenty-first expedition against the Khatris, Pars Rfim 
met a Khatri, Arat by name, who with his sons, grandsons, 
daughters, sons-in-law, daughter’s sons, his wife^s parents, 
and others were going well armed to the field of battle. 
These people Pars Ram found defending their own lives and 
not taking an offensive part. On being questioned by Pars 
Ram, they said that they were Chhatris (Khatris); and it was 
not proper for them to attack a Brahman. Pars Ram then 
said they were Ara^^aword meaning in Sanskrit ‘devoid of 
anger.’ Hence the name Arora, a corruption of the word AraL 
Pars Ram then blessed them and allowed them to depart ; 
they came to Sind and founded a city and called it Arorkob 
Through the blessings of Pars Ram, the Aroras multiplied 
and nrospered and spread into Afghanistan, Balochistan, 
Bikanir and elsewhere, and the various communities began 
to call themselves after their influential and leading head- 
men, hence the sections. In the year 195 Vikrami (138 A.D.) 
in the reign of Maharaja Sal Jati, the successor of Raja Sali 
Wahan, the Aroras of Bhai PaliQ Mall Wale living at Multan 
excommunicated a Khatri, named Bhola, Dhawan by caste, 
for his misconduct. Bhdla had two sister’s sons, Dewa Mall 
and Sewa Mall, Millidtra Khatris by caste ; they adhered to 
their maternal uncle and they also were excommunicated, 
Other Khatris also took part and there was a split between the 
Aroras«and the Khatris. At this time the Ardpas of Arotkot 
were an important and wealthy community and there were no 
less than sixteen kafdr^paiti or millionaires among them. 
Having heard of the dissensiohs among the Ar 5 i:as and the 
Khatris of Multan, these sixteen wealthy men left Ardrkot, 
came lo Multan and discussed matters with the disputants for 
three long days, but failed to effect a settlement. They th4n 
returned to Arorkot and determined to call a conference of 
all the Aroras and raised a sum of Rs. 1,12,000 to nieet the 
expenses. They invited Gosam Sidh Bh6j, the elder brother 
of Misr Jachak, from Nao Nathi Tela to preside over their 
deliberations. Written invitations were sent to Aroras in 
various parts, and the Brahmans who administered to the 
spirituul needs of the Aroras were also invited. ’They 
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assembled on the banks of tt^ Indus at Arorkot, and the' 
first sitting of the Conference was held on the day of the* 
Bijai Dasmi in the year 200 Vikrami (October 143 A.D.). 
There were present that day 43,200 Aroras, including 400 
panch or leaders of communities. Twelve castes of Bbats- 
and twelve castes of artisans, barbers and others were also 
present. The president, Gosain Sidh ^hoj,. aitid- other* 
Brahmans sat on the east, the Arofbans ar ran gedi themselves 
on the north, south and west. Gosain Sidb Bhoj divided’ 
the Arorbans in 408 sections, giving theni^hameS’ after their 
leaders, or after their characteristics, or after the occupations 
they followed : thus Mahojas after Mana Lai ; Manak Tale 
after Manak and Tela Mai ; Chanwala — those who sold rice, 
and so on. Having divided them into al or sections, 
Gosain Sidh Bhoj began to lay down rules for their cere- 
monies which led to hot discussions and dissensions. 
Some wished to introduce reforms, while there were 
others who kept neutral. No decision could be arrived 
at, and it was found out that spies sent by the Khatris were 
secretly at work and were the cause of these dissensions. 
The meeting was adjourned to the following day ; but before 
the audience dispersed the president told them that at the 
next meeting they should sit in the following order : — 

To the north (ular) those who wished to maintain the 
old customs ; 

to the south (dakhan) those who wished to introduce 
reforms ; 

to the w^st{pachhmn) fdLOing the Gosain, those who 
did not want to side with either the one, or the other. * 

, Oh the following day the people came and sat in this 
order, and Gosain Sidh Bhoj said that union was impossible ; 
he actordingly divided them into three groups : OtrMU 
ot northeners, Dakhanas or southerners, and Dahrks ; but 
there was so little difference between the last two groups 
that they w treated as one. Members of one section 
went to . the Utradis ; others of the same sectioh went to 
the Dakhanas, and their al or section was ihcluded in both 
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the divisions. Il was decided that the UMdis should live 
m the country north of Arorkot, and the Dakhanas and the 
Dahras should go south. Hence these divisions. It was. 
also decided that each group should mtermarEy within its 
own sub-castes ; the Dakhams and the Dahras among 
themselves, and the UMdis among themselves.'* 

Pandit Radha#Parshad ShSstri of Lahore, on the other 
hand, after examining ^ the various theories r^farding the 
origin of the Aroras, maintains that the Aroras are Chandra- 
bansj Kha^rrs, defendants of Arjnna, He thinks that when 
Pars Ram killed alitheKhatris he could lay his hands uponv, 
the remaiiitder, mostly women with little children, hid them- 
selves in hills for fear of their lives. When these children! 
grew up, they still could not avow their real caste, and 
adopted menial professions of loh&r (blacksmith), smidr 
(goldsmith) and so on, and came to be known as ar or low 
class, a word which in time changed into Arora. He quotes 
^s an instance the Lohanas (Aroras) of Sindh, who he thinks 
woriced in iron and came to be known as Lohanas. 

26. To the Asli TawdriM’^i-Ardrdans is appended a list of 

' , the or sections of the Utradis. 

Sub-castes* 

Dafehanas and Dahras,, arranged 
alphabetically, but tahfortunately*the sections have not beem 
classed under these three groups, and the sections given in 
the list number 347 against 408 mentioned in tlie text. 

%eakiiiig broadly, we. have. territorial mam groups off 
tho domiciled Hindus in the Province, those who immigrated 
from the Sind dnd settled in the* southern and central parts; 

6f the cbutitry^ and those whK) came from Harand, Dgjil 

and Tibbi in Dere. Qtglrt and parts of Multan and 

Bah avvalpur and setftedJiit the western and northern parts 

of the country* TThese may conveniently be dassed as the 

Sind hi and the Panjabi Aroras* They have not, however, ; ' 

been keen to adhere entirely to the original <2/, but have in 

some cases struck out new ones for themselves, using; 

^ ArOrbans Bivastba by Pandit RAdha ParshSd ShSstri, Professor 
0 . A. V* College, Lahore (191 2). 
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sometimes the names of some ancestor, and adopting the 
Pashto ending zai. Instances of this are the Ramzai or 
Ramezai, the Panjazai and the Swarezai of Loralai ; the 
Kirpalzai, the Keszai, and Baghzai of Kachhi % the Jaisingh- 
zai of Kalat ; the Kaurezai, PahSzai and Ganrezai of Sibi* 
In some cases Khatri families have been absorbed by mar- 
riage ties among the Aroras, Thus Topan Mai, a DhSwan 
Khatri of Bilrkhan, married a Taneja Arora woman and his 
two daughters have been married into Sukhaia Ardra families. 

Sometimes they have made territorial divisions. Thus 
the Hindus who have for generations been settled in Quetta, 
Kalat and Nushki call themselves Taldars (localised) ; later 
comers In Quetta are called Kachhiwals, that is, those who 
came from the Kachhi plain. In Las Bela the older inhabi- 
tants are known as Belaro, resident of Bela, the recent 
immigrants as the Pardesi or strangers, each division being 
endogamous. The Bhatias who claim to be of the Rajput 
origin have now been absorbed in both, and intermarry with 
them. The aL found in the Province are shown in 
the Appendix. 

27. The Hindus of Balochistan are docile, thrifty and 

, , . , , industrious, capable of bearing 

Characteristics of Aroras. ^ 

any amount of hardship and 

priyation ; indeed the Jhang proverb when an Arora girds 
up his loins he makes it two miles to Lahore ” might well 
be applied to the in. The trade of the country, outside the 
larger alien settlements, is almost entirely in their hands. 
The bannia wanders from place to place with his goods 
loaded on his faithful donkey. Free from caste prejudices 
he will stay the night in the blanket tent of a tribesman, 
bnke his bread op a thobi (griddle)^ or his kak (a coarse 
bread) on live coal, wash it down with a cup of milk or 
water, and rest for the night. Like tb^ ambpg 

whom he lives, he has no need of the services of a bdrbef, 
tailor, or washerman. The sewing and washing are ordina- 
rily done by his women, the shaving by one of hi$ fellows, 
His life is simple and his wants few^ 
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The various epithets given to the Hindu by the tribesmen 
are interesting, but some seem curiously inapplicable. 
Among the Lasis of Las Bela a Hindu is likened to an edifice 
made of butter, which melts away when exposed to a little 
sun and when left at home is eaten by the rats. Among 
Pathans and Br^hnis the term hakhkJM is a term of abuse. 
A Pafhan will swear ‘Mf I fail to fulfil my promise 1 am a 
Hindu.” A Brahni when taunting a man will say Do you 
take me for your hakhkMl lhat you treat me like this.” A 
greedy tribesman is called a bakhkhdl who places his faith 
in his rupees. The tribesmen do not rely on the friendship 
of hannias ; as a Jatki proverb says If hair grew on the 
palm of your hand, a bminia would be your friend.” 

28, The few Brahmans are chiefly Pushkarna and Sirsut 

with one or two families of 
Other castes. ^ ^ - 

Gaurs. Most of them are really 

only temporary sojourners in the country, and have their 
homes in the Panjab or Sind, and even those who have been 
settled here for some time still inter-marry with their caste- 
fellows in the Panjab and Sind. They officiate at domestic 
eetemonies, but ‘few of them are well-learned in scriptural 
literature and most of them are men who coUld not earn a 
living in their own homes ; nevertheless they seem to satis- 
fy the spiritual and sdcial wants of the people. They can 
tecite Sanskrit verses at various ceremonies, but are usual- 
ly unable to explain the meaning of even the most important 
marriage vmws. The writer remembers a marriage in an out 
of the way village, where a Panjabi Brahman of sorts con- 
duct^ the eeremOky by^ reciting some Panjabi verses from 
the story of Paran Bhagaty the^ P hero, to the satisfac- 
tion of the -parties who paid him tlie customary fee. The 
Brahmans reoeiye fees In cash and presents in kind, on 
the various domestic ceremonies at which they officiate. 
Where there is tio wiih its Dharam-khCita or 

charity fund, the Brahmans and Sadhus in charge of 
places of worship receive fixed fees from each Hindu family 
of the place, besides the offerings on various occasions. 
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The Pushkarna Brahmans take no food from the Hindus, 
neither kachi (cooked in water) nor pakki (cooked in ghi) 
and abstain fron?' flesh, and wine. The Sarsut and Gaur 
Brahmans eat both the kachi and pakki food of Ardras, 
partake of flesh and wine, and like the Aroras drink water 
from a khallu 

Some of the important villages have an acMraj class 
Brahman) who performs the death ceremonies* Elsewhere 
the Hindus have to travel long distances to get one. In such 
cases the ordinary Brahmans assist in the performance of 
the ceremonies for the first few days while one of the family 
goes to procure an acMraj by the tenth day, gets him to per- 
form the kiryHy and feeds the Brahmans on the eleventh day^ 

A couple of Atit families are found in Las BSla. They 
are worshippei^s of Sitla M^ta, the goddess of smalhpox. 

The Sunaras are mostly well-to-do, and do not consider 
themselves socially inferior to the Aroras. Indeed though 
there have been instances of Sunaras taking girls of Aroras 
in marriage, they decline to give their daughters to Aroras. 

29. It has been said of Hindus ^ in an adjoining province 
that “ the caste organisation in 
undergone consider- 
able modification owing to th^ 
contact with the alien and dominant social system of the 
Musalman tribes. The Brahmans are a degraded and 
illiterate caste. With their fall from the commanding posi- 
tion that they occupy under the Hindu religion their influ- 
ence on subordinate castes has diminished, until in place of 
a general tendency on the part of the latter to imitate their 
social system and religious custom, it will be found that 
the premier Hindu caste in Sindh — the Lohanas— wear the 
beard of the Musalman conquerors and permit themselves 
the luxury of animal food, provided that it has been slain after 
the orthodox fashion of Islam.” in Bengal “ on the other 

^ Bomhay Gazetteer^ Part I, page 47, 

* Brahmans, Thiests and Musalmans of India, pages 46-47, 
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Iiand the orthodox Hjiidu prejudices are such that after 
sitting with a Muhammadan or a Christian friend or 
shaking hands with such a person, a Hind^ has to put off 
his clothes and to bathe, or sprinkle his person with the 
holy water of the Ganges, and exclusion from caste would 
result from embracing Christianity or Muhammadanism,, 
taking a sea voyage, marrying a widow, publicly throwing 
away the sacred thread ; publicly eating kmhi food cooked 
by a Muhammadan, Christian or low caste Hindu, publicly 
eating beef, pork or fowl ; of?iciating as a priest in the 
house of a very low caste Sudra, by a female going away 
from home for an immoral purpose, and by a widow 
becoming pregnant ; and in the villages, the friendless and 
the poor people are sometimes excluded from caste for 
other offences, as for instance adultery, incest, eating forbid* 
deh food and drinking forbidden liquors. But when the 
offender is an influential personage or is influentially con* 
nected no one thinks of visiting him with such punishment. 

In his address to the first Arorbans Conference, the 
Hpn^le Lala Harkishan Lai, B.A., Bar.-at-Law, of Lahore, 
s^id No caste, I should say, now existing in India 
follows purely a Manu profession, nor do they profess the 
same phase of religion; eating and drinking, I presume, 
never formed a strict distinctive niark of caste. It has 
been more the local phase of distinction when people settled 
bntside their originai homes and also the cult of varipus 
schools of reform. Marriage is at this time the only mark 
of caste or division left and it will be food for reflection for 
all of us as to how to widen this sphere of marriage.” 

If marriage be the only mark of distinction of caste the 
domiciled Hindus took steps to widen the sphere long ago. 
Except in a few localities where the Uifddts and Dakkanas: 
still restrict their mtatrimdnial relations within their own 
divisions, a Hindu may interhaarry caste he pleases 

not even excepting, in some parts, the Sunara, But they 
have not stopped here. Aroras living in the eastern part 
of' the country have married caslless Marwari women (§50), 
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there have even been instances of their keeping Muham- 
madan wives {§51). And if widow remarriage is a violation 
of the social or religious laws, they have boldly overstepped 
the bounds (§ 100). And not only widows but divorced 
women have been remarried. 

Again, if restrictions in diet are among the essentials 
of caste, they have abandoned most of them, apparently 
under Musalrnfm influence. The writer was present at the 
fair held at Sibi on the occasion of the Holi festival in 
1911, when over a hundred local Hindus including Sikhs, 
Bhagats, and Stinaras were present4 Drinking water was 
served from diLlas (earthen pots) in a metal glass which 
went the round of all present without being washed or 
cleaned, and country liquor was served in a similar 
manner. Such promiscuous drinking could hardly have 
been tolerated in other parts of India. 

30. Each important centre has a body of leading men 
called the pancMyat (in Las 
Bela the mah&jan). The officers 
of the panchayat are the presi- 
dent, called the mukhit his deputy, called the chaudriy and k 
paid servant, the tahlwd^ In Kalat and Mastung the 
is the headman and the mtikhi Is his deputy. Iri 
some places the offices of mukhi and chaudri are vested in 
qae arid the same person. Both offices are hereditary, the 
eifeest son ordinarily succeeding his father in the office, 
though in cases of unfitness the panchdy at may select a 
man even from another family. In the Native States of 
Kalat and Las Bela, the appointments require the confirma- 
tion of the State. The number oipanch or members (also 
called paryd-muns in some places) varies in various localities. 
Where the number of families is small, the head of each 
family is recognised as apanch\ in larger cbmmuriities pniy 
men of influence and affluence and representatives of various 
sections, (Brahmans included) serve as members. There 
are, however, no hard and fast rules for election or appoint-, 
ment. Cases where every head of a famUy is api^ch ^tt 
panchtiyais of Barkhan, Me^htar, Dnki and Nus^hki ; 


The Panchciyats and their 
constitution. 
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instances oipanchayaU with a fixed number of members are 
those of Quetta, Sibi, KahSn, Dera Bugti, Bhag, pha<iar, 
Mastung, Kalat, Lahri and Las Bela, The mukhi of the 
Choha^ Ko^ panchayat in Barkhan is a Brahman. The 
income of the panchayat is raised from the Hindu community 
within its local jurisdiction, and the funds are expended 
irrespective of the sects to which the local places of worship 
and &(idh%is and fakirs may belong. Thus if the village has 
a Sikh DbaramsUla, a temple of the Darya Pir, and another 
of DSvi, all will be supported from the common funds. The 
panchayatsin fact are not caste, but village bodies. 


Each village panchayat is self-contained and acts inde- 
pendently of other panchayais. But in dealing with serious 
breaches of social practice sevQvsil panchayats combine 
to give a decision. They also combine when a delinquent 
refuses to abide by the award of his own panchayat* Thuis 
if a Hindu of Lahpi is charged with a serious social offence, 
the Lahri panchayat ibt paiichayats of the neighbour- 

ing villages of Phuleji, Chbattar and Shshpur. Similarly the 
Sihf pnnehafat might consult the panchayais of Kurk, Gulu 
Shahr and Khajjak, and even of Ph^dar, The Nushki 
pmickayat also deals with cases from the small Hindu com^ 
munity of Shortwak across the border in Afghanistan. 


of Quettar 

of course peculiar. 


Quetta, with its mixture of 
aliens and domiciled Hindus^is 


When Quetta was under the Khan of Kalat, the small 
Hindu community of Taldars and Kachhiwals living in the 
fort had a small panchayat which settled trade disputes 
and punished the infringement of caste rules, being able to 
enforce its decisions by moral force. When the new town 
of Quetta grew up, with its mixed and varied population, 
other panchayais came into existence. Among the aliens, 
there are the despotic panchayais of the Dhobis, Mochis, 
Gwalas, the Syces, and the untouchables, the sweepers and 
the Cbsim^xs— panchayais which still exercise a whoiesome 
control over their members. Then there are the Sikh Sab- 
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has, and the Arya Samajas with their Managing Commit- 
tees which serve as pancha^at& of these communities. The 
traders have their v 2 iX\ovik pancliayais based pn territorial 
rather than caste distinctions : — 

1. The panchayaL 

2. The Kachhiwal pmcMyat. 

3. The Shikarpuri pamhayaL 

4. The Hyderabadi panchaya,L 

5. The Kandahari panch(iyat^ 

6. The pduchd^yaL 

7. The Derawal panchdyaf ^ and 

8. The General Quetta panchdyaL 

Except the Panjabi and Derawal panchdyats^ which are 
in a state of transition and have not yet settled their con- 
stitution, each has its mukhi and c/iaudrt, men of influence 
and means acting as members. In matters of Dharam 
ufiT^^/^—charity otifanisation — the Shikarpuri, Kandahari, 
Taldar, and Derawal panchayais work together and are con- 
sidered as one body. Besides these territorial pancMyats 
there is a general panchdyat^ which was reconstituted in 
1911, and contains besides the Sarpanchy 2 Kachhiwals, 
2 Hyderabadis, 3 Panjabis, 2 Taldars, 2 Kandaharis, 2 Shi- 
karpuris, i Derawal, and one Marwari member. 

Ip the old days these pan^kayats settled trade and other 
disputes, assisted at the varioys 
domestic ceremonies, maintained 
the places of worship, fed the 
poor, and dealt with offences against the general practices 
of the local Hindus* In the districts unfortunately, their 
authority has sadly diminished, and in the more important 
centres most of the disputes and even trade disputes are 
referred to the Courts. ,A typical illustration of the (feline 
6 { pancMya/ authority Is to be found in the case of Metttah 

In pre^Bri#sh days everything was decided by the pan^ 
chdyui^ In citril disputes the panchdyat heard the parties, 
examined the accounts and gave an aw^rd which the parties 
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accepted. For petty offences the aggressor was tnade to 
go to the house of the aggriev^ and ask forgiveness. In 
more serious cases the damages would take the form of 
the compensation, or the giving of a ham or girl in 
marriage. If any one was dissatisfied with the decision 
of the local pancMyaty be would sometimes go to 
a larger neighbouring panch&yai and the leaders of 
both panchdyats would meet and settle the case, their 
joint award being final* The main object which the pa 7 i- 
chayat kept in view was to make the parties satisfied with 
each other. In cases of infringement of social practice, the 
delinquent was punished by a small fine, was made to feed 
a Brahman, or graze village cows barefooted for a specified 
number of dayvS, or to fast, while in serious cases he had to 
drink a mixture of Ganges water and cow urine or to make 
pilgrimage to Hardwar. Moreover in those days each 
Hindu had a gdl or protector in some influential tribesman 
(§6) and the cases between him and the tribesmen were settled 
through the intervention of the g6u But now all is changed, 
cases civil an^ criminal, whether between the Hindus them- 
selves or between the- Hindus and the tribesmen, are taken 
into Courts. Now-a-days almost the only functions left to the 
panchdyah are the maintenance of places of worship, partis 
cipation in domestic ceremonies and the enforcement of the 
recognised forms of life. Owing no doubt to thb Mu§^alman 
environment the number of caste offences and consequent 
penances have happily been reduced to a minimum. Drinking 
water fetched by a Musalman, marrying a widow and Other 
offences which elsewhere in India may entail the extreme 
penalty of exclusion from* the caste, are not only tolerated 
but are the practices of every-day iifm The acts w hich 
are generally recognised as the violation of common prac*^ 
tices #-^ I advisedly do not call them caste rules — are : — 

(<?) Eating food coOked by a Muhammadan ; 

{^) Smoking the of a Muhammadan (yet 

smoking gadri or clay pipe is permissible) ; 

(t) Eating fowls and eggs ; 
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{(£} Killing* a cow, a cat or a dog, severely beating a 
cow or selling a cow to a butcher ; 

(<i) Adultery ; 

(/) some places, receiving consideration in cash 
or kind for a girl given in marriage, or exchang- 
ing girls in marriage ; and 

(£) Insulting a Brahman. 

The more common punishments a pancMyai awards 
are : — 

{i) a warning ; 

*{n) fine [dand) which 4s credited to the panchiiyat 
funds ; 

^iti) grazing a number of cows for a fixed number of 
days; feeding cows on cotton seeds ; or feeding 
a specified number of Brahmans ; 

{iv) a shoe beating or attending a place of worship for 
a specified number of days and cleaning the 
shoes of those who attend ; 

{v) presenting a cow to a Brahman ; 

drinking Ganges water and cow urine for |5Uri- 
fication ; 

\mi) making a pilgrimage to one of the local sacred 
streams or to Hardwar, and 

' ^vitt) exclusion from hukka when no 

one will smoke from the same pipe with him. 
This amounts to excommunication from the 
brotherhood. 

The last two punishments ate awarded for such extreme 
o&nces as the killing of a cow, dog, cat, etc., eating food 
prepared by a Muhammadan, and in localities where bride- 
price is regarded as social offence^ for persisting to take it 
after b^ pisobedience of the award of a 
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chuyatis also considered a serious social offence. But tlte 
panchUyais have nothing but social pressure to enforce 
their awards, and their authority is on the wane. 

Each panch&yai has a fund called Dharamkhaia, The 
principal sources of income are 
^ stmil fee levied on good^ 
Imported by the Hindus into the 
village. This is levied at fixed rates which vary in differ- 
ent localities. In some places in KalSt it is levied both on 
imports and exports. {^) Fees levied at fixed rates on various 
domestic events as the birth of a son, investing a boy with 
the sacrificial thread, marriage ; and (c) Fines for the in- 
fringement of social practices. In sgme of the smaller 
localities, again, the p anchay at h^s no fixed sources of 
income, and special subscriptions are raised from each 
family to meet special expenses. In such places, however, 
the Brahmans and Sadhus in charge of temples are paid 
fixed donations in cash or kind at stated times and also on 
the occasion of the birth of a son, investure with sacred 
thread and marriage. 

The following table, which contains figures for a few 
selected localities only, will illustrate the principal sources 
of income of the pancM^ats : — 
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The money thus raised is devoted to the maintenance of the 
various local places of worship 
funds cremation grounds ; and 

to the feeding of the poor, sCidhus 
and fakirs who may visit the place. Thus in Quetta out of 
every 24 pies they raise, the various devote five 
to places of worship, four to providing the needs of sddhus 
and fakirs that come from outside, and the balance on 
feeding the local poor, and in meeting other expenses of 
the fia?icMyat, The Fmjfihi fiancMya^ raises special sub- 
scriptions to meet similar expenses. Fixed payments to men 
in charge of the local temples are made under the authority 
of the mukhly who can also incur small expenditure for 
feeding the sadhtis^ but he has to obtain the sanction of the 
panchdyat if a large sum has to be expended. The accounts 
are kept either by the mukhl^ the chandri^ or in some cases 
by a modi (treasurer) appointed by the pancMyat from 
among the members. The iahlwa is usually appointed by 
the mukht ; he is a general servant who collects the pan* 
cMyai dues, carries out the instructions of the mtukhl^ com- 
municates to the panch news of important social events 
and dispenses the charities of the pancMyai under the mnkhl 
or chaiidr€s orders. The iahlwa is paid a fixed monthly 
rate. 



The ten principal'^ sansk&ras or sacraments generally 

™06:ni»<l by the orthodox Hi„- 

dus are 

I. The gorbAa dhUm, or consummation of marriage. 


2. , The wish for obtaining a male child, 

fjerfbrhied in the second, third or fourth month 
of pt-egnaney. ■ 


3. The simantan-nayana, or the parting of the 
mother’s hair at the seventh month. 


4. The or the birth. 

I Advanced Text Book of Hindu ReTi^on and Ethics, pa^es 71^4^ 
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5. The nama-karanay or the naming;, 

6. The anna prashanay or first feeding with solid 

food, 

7. The chiiru karana^ or the tonsure. 

8. The upCinayanay or the investitute with the sacred 

thread. 

9. The samavariany or returning home after com- 

pleting education, 

10. The mv( 2 hy or marriage. 

A detailed ritual is prescribed for each, with the mantras or 
texts to be recited. The first three sanskaras are designed to 
sanctify the procreative act and to protect both mother and 
child ,* the fourth, fifth, sixth and seventh relate to childhood, 
while the upS-nayana constitutes the boy a dwijah — a twice- 
born, and introduces him to a preceptor ; the ninth cele- 
brates the completion of his education, and by the tenth 
he enters upon the or the duties of a householder. 

The domiciled Hindus of Balochistan, however, recognise 
seven of the sacraments only, omitting the garhha dhana, 
the picmsavana and the samavartanay and even in the seven 
they are less particular about the sMstriya or scriptural rites, 
which are left in the hands of the Brahmans and the family 
priests, than they are about the rites prescribed by the femi- 
nine tradition {stn acMr) or family custom {kul acMr)^ 
Their Brahmans are themselves mostly ignorant of the 
shmtrasy though they usuall)’’ know enough to be able to 
recite some texts by rote, which serve to satisfy the religious 
cravings -'Of their followers, without feeling the necessity or 
desirability of explaining the text or even the marriage vows. 
The ceremonies described hereafter are observed generally 
by all Hindus, be they Nanak Shahls, Darya Panthis, wor- 
shippers of Devis and others, with slight local modifications. 

312. Like their brethren in India, they believefeat a son 

secures three worlds, a grandson 
Desire for oifspring*. ... , , . 

bliss, and a great-grandson a, 

seat even above the highest heavens. By begetting a 
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virtuous son one saves oneself as well as the seven precediiTgf 
and sevens followingf generations Hence their ardent 
desire to beget sons. 


If a viroman fails to conceive, she resorts to’ a Brahman or* 
even- toa Mulla or fakir for a charm, or visits the shrine of 
some well-know'n pir or saint, who is believed to have power 
to- bless the childless. The Hindus of Barkh^ivuse a medi- 
cine, composed of ajwatn, inus(lj\ phOg and panlr seeds for 
this purpose. If children die young, the same measures are 
adopted. The most effacibus charm^ is the folfowing : — 


The childless- woman takes water from seven different 
wells, tanks, streams or springs, and into it places leaves 
of seven kinds of fruit-bearing trees. She doffs her 
clothes, wraps a.cotton sheet around her, and sits over 
the board of a spinning wheel (charMia) under the 
wooden spout {parn^la) of a house, with some of the 
leaves under her feet. Another woman, who has living 
children, mounts to the top of the house, and pours the 
water on. the roof so that it trickles over the childless wo- 
man through the spout. Then, she dons new clbth^ 
and cohabits with her husband the self-same night. This 
charm is believed to effect immediate impregnation, t 0 > 
give long life to children, and to cause the birth of a boy 
in cases where successive girls- have been born. 

In pera Bugfi, KahS.n, Kachhi amf Quetta the child>* 
Jess woman is made to wear on her right leg a ring 
lUade of iron taken off a sunken boat. A similar ring is 
Also put On tho right ankle of a daughter whs^l it is de- 
sired that the next issue should be a son. In Jhal a giri 
born after three boys is considered so unlucky that she 
weatwS this ring for life. Such a girl is known as trikhar. 


33 - 


The third sacx'ament simanlan nayana (locally known 

* as hh5rS^ ka7ij% My or rlt)y is 

Ceremonks during the i, , j ^ , 

* generally observed at the begin- 


preg: nancy. 


ning of the seventh month of a 


(■{inchiism, Av)Cient and Modern, page 63. 
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woman’s first pregnancy. But the ceremony iS' dispensed 
with in the case of a remarried widow, even, if she become 
pregnant for the first time. In most parts of the country it 
is a rite almost entirely restricted to the females ; males 
seldom take part in it. 

In Nasirabad and Nushki, the women of the family set up 
a dBv or godling on the preceding night. This consists of 
a wooden vessel of the shape of a Msa (grain measure). 
Two measures of wheat and a measure of rice, an earthen 
pot [ghara)y J seer oi gur^ a mortar,, a pestle, and an ear- 
then lamp lighted, are placed close to a wall. Next morning 
the rice is put in the gharuy and the ghara is placed over a 
fire. It is believed that the rice on three sides only of the 
ghara is cooked. The cooked rice is distributed among the 
kinsfolk. The wheat is ground into flour, and baked into 
bhtisrt (sweet cake). When the bhusri is ready, the ends 
of skirts of wife and husband are knotted together and 
they are seated on two wooden plates (pBtrts), Oil is 
brought in a cup; first a virgin girl, and then a Brahman 
dip the tips of their forefingers in the oil and anoint with 
it . the forehead of the husband and the forehead and back 
of the wife. 

In other parts of the country the ceremony is more 
simple. Kinswomen assemble ; the family priest performs 
the nao grahpuja ^ (worship of the nine planets), and obtains 
his fee ; and ^ra [halwa)y boiled rice, mung d(tl otju&riy are 
distributed among the- kinsfolk. In Las Bela> the Hindus 
perform a second ceremony in the beginning ©f the gth 

The nao grah are the suryd or ravf (sun), chandril or somd 
(moon), mangaln {M.sd:s)y hudhd (Mercury), vrihaspaH^ (Jupiter), sukra 
(Venus), 5^fl»2*.^(Saturft), rdhn (ascending node) and hetU (descending 
node). The days of the week are named after the* flrst seven of these t 
tavf-visrd (Sunday), somd-vdrd (Monday), Mnngald-vdrd (Tuesday), 
oudha-pdrd (Wednesday), vrihaspai-vdrd (Thursday), suhra-vdrd (Fri- 
day) and sanz-vdrd (Saturday). Each of the grabs is represented by a 
particular image, and it is believed that persons born under the influ- 
ence of each of thetb possess peculiar oharactemsticsi and their desti- 
nies arc governed by the 
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month, when rice cooked in gur and mting ddl are distrr- 
buted amongf the relations, and the pancMydt is paid a fee 
of Rs. 7. If her parents live in the same village, the wife 
goes to them for her first confinement and stays there for 
forty days, until she is ceremonially purified. 


34. The womenfolk observe many a sign in a pregnant 

woman from which they divine 
Divining the sex of a chilcu . ...... 

the sex of the child in her womb* 

Thus a woman gi*eat with a boy is bright, and has a liking 

for sweet food ; the right side of her womb and her right 

breast are heavy, she walks with brisk step and her milk is 

thick ; while a woman great with a girl is drowsy, peevish 

and irritable ; has a liking for sour articles, chews charcoal 

and clay ; the left side of her womb and her left breast are 

heavy. She walks with slow steps, and her milk is thin. 


In Nasirabad, a hhusri or sweet cake is baked, broken 
into pieces, and roiled up into a ball {laddu) and a needle 
is inserted. The father must then break and eat the laddu. 
If the point of the needle is first exposed, it betokens a boy^ 
otherwise it is sure to be a girl. 


35. When a son is bom in NTasMbSd to worshippers of 

, , . goddess Naraini they bake 

Jnta karma or the birthi » , . - n 

seven ohusns of wheat flour and 

take them with i seef of guf^ 2 feet of red country cloth and 

an earthen pot {dtkh^ filled with water and a fee Of Re* 1/6 

to the village goldstnitbi He retains the red cloth for hia 

gi^ru (spiritual leader), sprinkles water from the dzkhi ovet 

the hhusrisy keeps five and returns two. These two are 

broken up by the family and distributed among the kinsfolk. 

The worshippers of the goddess Diirga bake five or seven 

ihusriSy take these to a river, caiial, tank or Well', throw one 


piece in the water, one piece to a dog, one piece in the holo 
of a rat, give a piece to a nidni (a daughter of the family) and 
distribute the rest among those who happen to be present. 


In many places the birth of a son is announced by the 
woman who assists at the confinement or by a girl Of the 
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family, or else by the firings of a gun from the top of the 
house ; a small present being made for the announcement.. 
The midwife {ddz) or the old woman who assists at the 
confinement washes the new born babe, cuts the umbilical 
cord with a piece of reed, knife or scissors, and wraps the 
babe in cloth and places it on the bed. Sugar-candy dis- 
solved in water is poured in the babels mouth to cleanse the 
bowels. The women come to congratulate the mother and 
other members of the family, while the kinsmen congratulate* 
the father. Little notice is taken of the birth of a girl. If 
the first child of the marriage be a girl, or a seconder third 
girl be born in succession, it is a cause of grief rather 
than rejoicing. 


Nursing the child. 


36. The mother does not nurse the babe for 12 or 24 
hours, or 72 hours ; and in some* 
places not until she has seen the 

evening star. In Barkhan and Meklitar, the babe (if a boy) 
is suckled during this interval by a Muhammadan woman, 
who has a girl at her breast, the apparent reason for select- 
ing a Muhammadan woman being the fear of fosterage,, 
which is a subsequent bar to marriage. Elsewhere, the 
child is nursed by a relation in whose family marriage can- 
not take place. The mother’s teats are bathed with cow^s 
milk mixed with Granges water by an elderly female of the , 
fkmily, or by a girl, and some milk is drawn off ; and the 
mother Usually begins to suckle the child from her right 
breast irrespective of the sex of the child. In Quetta, 
Kalfit and Mastung, however, a boy is first nursed from 
the right, and a girl from the left breast. The woman or 
the girl who washes the breasts is given a small present 
varying from four annas to Rs. 2-8. 

37, The mother does not ordinarily leave the house, for 

forty days, called chalia or chtla^ 

afterth^coLneml®. ^ » P‘®®® ® 

clpth ishqfa) soaked in a mixture 

of gur and aniseed {ajimbi) is placed in her private parts for 
three consecutive days, to *all%w a free discharge of the 
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impure blood. For the first three days her ‘food consists of 
a preparation of ghi, cummin seed, ginger, turmeric, 
almonds, pistachio nuts or other heating substances ; from 
the fourth to the seventh day she eats bread made of flour 
in which a large quantity of ghi is mixed, and from the 8th 
day she begins to take light food. She has her first bath 
on the 5th or the 7th day and in the opinion of a lady doctor 
of considerable experience a good deal of the mortality 
after child-birth is due to this early bath. She is now 
allowed to leave her bed, and move about the house ; but 
she must not touch the family food for fear of pollution. In 
Barkhan, the child is also given a bath the same day, and 
an amulet obtained from a Brahman or a Mulla placed round^ 
its neck. Donkey dung mixed in water is sprinkled on the 
child^s clothes, and some is kept under the bed. The iron 
chain of the village gate is washed in water and a little of 
this water is poured into the child’s mouth. In Quetta 
mhstard seed is sprinkled about the mother’s bed, a piece 
of assafcietida tied to one foot of the bed, and an iron lock 
to another foot. All these devices are to ward off evil 
spirits. The mother hasher second bath on the nth or 
the 13th day, iind is then given a mixture for her purifica- 
tion. In some places this mixture consists of parich-^ 
rutanox five delicades :-^Ganges water, cow dung, cow 
‘urine, milk and honey. In other places the mixture con- 
sists of Ganges waiter, cow urine and leaves of the iuUt 
plant (Ociam Saiictum). Then she performs pi^lzot 
worship of Bzdh Matap the goddess Of children. For this^ 
purpose, a place is smeared with cow dung, an linage ot 
the goddess made of dough is placed on it and coveted with 
a piece of red cloth. About a pound of gram is offered to 
the goddess together with some pice which are the perqui- 
site of the midwife. The mother bows before the goddess, 
thd prays 'Tor the preservation and long life of the child.. 
She is now ceremonially pure, and can cook and touch food. 
She has a third bath on the ?.oth or 21st day, and her final 
one pn the fortieth day, when she can leave the house and 
engage in her household work. 
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3S, Not much notice is taken of the birth of a girl. On 

the day of her birth, the eldest 
The nama ^arna or a t • ^ 

naming* ceremony. kinswomen who are 

assembled, gives her a name, 
and in some places boiled wheat or judrt is disTtributed. 
The Nushki Hindus, however, name the girl on the 5th day. 
Among the Bel^ro Hindus of Las Bela and Taldars of 
Quetta, the girl is given a second name at her marriage by 
her husband’s family. 


Among most of the Hindus, a son is given a name on the 
day of his birth either by the females of the family them- 
selves or in consultation with a Brahman, but even in such 
cases the ceremony generally known as chhatti is performed 
on the sixth day, and in Las Bela on the iith day. The 
family priest is called ; he performs the announces the 
name given on the day of birth, or selects a name if this was 
not done before. The name thus given, with the time, day 
and date of birth is recorded in the family bandi or account 
book. The Brahman is paid his fees in cash or kind ; in 
Las Bela he gets | tdpa of crushed rice, it dates and one 
betel-nut. Sweets, sdsa (cooked gram) or Mhal (cooked 
wheat) are distributed among the kinsfolk. The Duki 
Hindus, however, kill a goat, cook the meat and distribute 
it among their friends, both Hindu and Muhammadan, 
In Barkhixi, the midwife brings seven bows’ and arrows 
made of green twigs; one set is placed under the bed just 
below the head of the child, and the other six are hung on 
the walls of the room, A similar custom prevails in Nushki 
and.Sibi, In Nushki, however, only five sets are used, of 
which one is returned to the midwife and four hung in the 
four corners of the birth chamber ; in Sibi all the bows and 
arrows are hung to the bed on which mother and child are 
lying. To the string of each of these boWs, the Sibi 
Hindus tie a piece of donkey dung {gulelidn), and some of 
the families consider it lucky to hang an old shoe (geila) in 
front of the door of their house. They cannot explain the 
object with which these bows and arrows are used. Are 
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they a relic of the old days when the Aryas were afraid of 
the aborigines or Dasyds and had to perform their religious 
and domestic ceremonies under arms ? 

Now according to the Shastras^, the child should be 
named on the lath day after the birth ; and the first part of 
a Brahman^s compound name should indicate holiness, of a 
Kshatriya’s power, of a Vaishya’s wealth, and of a Sudta s 
contempt ; the second part of a Brabman*$ name should 
imply prosperity, of a soldier^s preservation, of a merchant's 
wandering and of a servant’s humble attendance. The 
names of women should be agreeable,, soft, clear, captivat- 
ing the fancy, auspicious, ending in long vowels, and resemb- 
ling words of benediction. But the domiciled Hindus pay 
little heed to these injunctions. The names both of men 
and women are short : such as Lila, Dharma, Hernia, 
Dhana and Khota for boys ; and Lalan, WSxi, Padma, 
Machhli, Kakli, and Toti for girls. The name Khota (donkey) 
is sometimes given to a first son to keep off evil spirits. 

.39, A girl is given a shirt between the first and 

sixth day of her birth. With a 
Clothing the chad. son it varies. In MSkhtar he is 

given a chola on the day of birth ; in Quetta, Duki and Nushki 
onthecAAff/rt; in Bhag on the 7th day; in Nasirabad on 
the iith day ; in Barkhan on the 40th day ; in Sibl, phaijar, 
.Lahrj, Kaiat and Mastung at tbe end of three months. 
/’The first is often made of old cloth that has. been 

, twofn by an old man of the family or some saintly person, or 
which has served as a covering for a sacred book or 
an idol. , , In Nasirabad it is. presented by the mother’s 
family. The kinswomen assemble for the ceremony, and 
are given parched ju&Tt^ mixed with almonds and raisins, 
and sweet porridge or rice, or other sweets. In Kaiat and 
Mastung, the child is placed in the lap of a grey-beard who 
blesses him wishing him long life. In some places, the 
child is also placed in z-pingu (cradle) on the same day. 

Manu, II, 30—33. 
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Shaping the Hmbs. 


In Melditar and Duki, Hindu boys, like the Musalman 
tribesmen, do not don trousers [pariuJi) until they are five 
or six years or more. No particular ceremony is observed 
on this occasion. 

40. A round head, a broad flat for|head, a long, thin, 
high and pointed nose, and small 
ears, are looked upon as marks 
of beauty in both sexes. In Kachhi and Bela, the infant’s 
body is rubbed with a paste of atta and ghi for the first 40 
days. This removes the superfluous hair from the body, 
and also the blue patches which are found on some of the 
infants. To give the head a rounded shape various devices 
are used. Ordinarily a cloth bandage is tied round the 
head ; in Kachhi, a round cotton ball {khuinrl) is placed un- 
der the head ; in Sibi the head is gently pressed by the mother 
every day with the sole of her foot, the head is rested in a 
broken earthen cup, stuffed with cotton or cloth. Great 
care is taken to see that the child in its infancy lies on the 
back, and not on the side of its head. 

Among the Quetta and the Lahri Hindus and others, 
when the boy is five months old, 
the grandfather (maternal or 
paternal) or some other greybeard of the family takes the 
boy in his lap {kuchkar) and blesses him wishing him long 
life, and is given some sugarcandy in return. 

In Barkhan, a boy on the completion of the 6th month is 
lifted on to his back of a greybeard of the family who gives 
the boy a small sum of money, blesses him with long life, 
and receives a piece of sugarcandy. Sugarcandy is also 
distributed among the kinsfolk. The Khetran Bajoch of 
Barkhan, who are of course Musalmans, also observe this 
’ qustom. ' 

42, If the boy does not begin to talk freely within a 

reasonable time, he is given, in 
Barkhan, water out of which a. 
sparrow has first drunk, and a piece of cake baked of dough 
which has &st been rubbed over a kind of drum called 


41, 


Kuchhar Chanmiana, 


Talking. 


4 
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tahla. In Lahri, he is made to eat the head of a partridge 
roasted on embers, and in Bhag any food which has been 
touched by a sparrow or:a.parrot. These devices of course 
loosen his tongue and he becomes as chirpy as a sparrow or 
a partridge and as loud as a drum* 

43. A child is giJil'en his fkst solid but still plain food, 

such as khichrl (rice and ddl 
cooked together), on the comple- 
tion of the seventh month in 
Barkhan and Mel^tar, and elsewhere at the end of 12 
months. Though this is one of the Hindu sacraments, they 
observe no ceremonies on the occasion, and no prayers are 
offered. It is more a matter for the women, in which nei- 
ther the men of the family nor the Brahmans have any part. 

44. A mother nurses her chffd, male or female, for 

three years ; but it would of 
^ course be weaned earlier shouM 

she become pregnant. At the end of the nursing she applies 
some bitter drug to her tekts such as elwa, ntm>, o-r tasauni^ 
and sometimes blackens them with charcoal or the soot of a 
cooking pan to frighten the child. In some communities, 
marunMs (balls made of parched grain mixed with gi^r) are 
distributed among the kinsfolk on the day the child is 
weaned. In Nushki, a number of marunMs are placed on a 
water skin, and the child is asked to take as many as he 
likes ; and thfe number of marunMs he takes will be the same 
as the number of days he will tease his mother for milk. 


First steps. 


4.5* When a boy is strong enough to stand, sweet cakes 

(called pir mam) are bakod, and 
he is set on his legs by the 
mother, and one of these cakes is placed between his legs, 
and cut with a Sharp knife, Pieces of the cake are distri- 
buted among the kinswomen. In Quetta, a cake or 
marunda is placedpn an earthen pot filled with water, and 
the boy is led towards it. If he stumbles, the entrails of a 
sheep or else a thread is wrapped round his legs and cut 
with a sharp knife. This is believed to help him a lot. 
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(46. ‘Mu 7 ian 'Or jhandy the first shaving, is performed in 

Quetta on the first Dusahra ; in 

^«««« or tonsure. 

MelAtar at the end of 12 months ; in Mastung and Kalat at 
the end of $, 7, or 9 months ; in Kachhi on the first 
Dusahray -but should the first Dusahra fall within three 
^months of a child^s birth, then on the s^zondi Dusahra ; in 
Nasirabad on the second Dusahra or Buisdkht; in the Bugti 
and Mari country on any Dusahra within 2\ years ; in Sibi 
•at the end of the fifth or the seventh year. In most places it 
is divested of all religious sanctity, the services of a Brah- 
man not being requisitioned. A barber shaves the head of 
•the child in a dharmsaluy a mandir, or on the bank of a canal, 
stream, well or water, or at the shrine of a saint ; the re- 
latives who are invited make small presents [ghdr) which 
are handed over to the barber. Sweets or boiled grain are 
distributed. The hair is either buried on the bank of a 
stream or thrown into the water. In some parts of the 
-country, a second shaving is performed at the shrine of a 
saint if the parents have so vowed. Thus in Bela, the 
shaving is done at one of the local shrines : Shah Bilawal, 
Miranpir, Adampir, Shah Jamal, Fidai-Hussain, Bhanbhor 
pir, Mosa Ni^ni or ISbizar Hyat. In Barkhan and Mekhtar 
•the child is taken to the shrine of SalAi Sarwar ; or if the 
shaving is done locally, the hair is kept in a piece of cloth 
and when the mujdwar or attendant of Saldii Sarwar comes 
^on his periodical visits, he mixes with the hair some earth 
{pagdrci) brought from the shrine, receives the weight of 
the hair in silver, and buries it in the precincts of the shrine. 
Some we If- to-do families present him with a calf in addition. 
The Hindus of Dera Bugti have such faith in Pir Sohri, the 
patron saint of the Bugtis, that they shave their children at 
bis shrine, unless the saint’s approval has first been obtained 
to the shaving in the village. This approval is determined 
by casting lots {Ur deag)y a system borrowed from the Baldch 
who adopt it to decide many a knotty point. Some pellets , 
are taken, one being marked with a sign to represent tbe 
They are then drawn, and if one with the pir^s sign comes 
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out first, the plr has given his approval. The child is then 
shaved, his hair tied in cloth and sent to the shrine with an 
offering of a goat or a sheep ; otherwise he must be taken to 
the shrine to be shaved as soon as the parents can arrange it. 
Some of the Barkhan Hindus shave their boys in the KhetrSn 
Chiefs house underneath the water spout of the roof. In 
Mungachar, the shaving is done under the gwan (pistachio 
Khanjak) tree near the sacred M^rof spring ; in BhSg at the 
shrine of Taiyar Gfetzi or at Govardhan-di-Marhi. 

47. Boring holes in the children's ears does not seem to 

be recognised as a rite of any 

The karan vedah or boring Jrjiportance. In Quetta, the 
holes m the ears. ^ ^ ^ 

boring is done when the child is 

about six months old ; in Barkhan and Lahn when he is 
invested with the sacred thread ; in other places no time 
seems to be fixed. But among all, children of both sexes 
have their ears bored at a tender age, and the girls have 
.also a hole bored in the nose for nose-rings. 

48. The ceremony of investing a boy with the sacred or 

sacrificial thread, known in the 

or investing the boy ghastras as yagyo-pavtta^ and 
with the sacred thread. ^ ^ r f 

locally as janeo^ janjU^ otjdntiyS.^ 

is an important one for the Hindus of the first three vdmas i 

the fourth and lowest order of course is not entitled to 

wear it. , 

Manu puts the ^ge for mvestiture at the fifth year for a 
Brahman, the sixth for a Kshatriya and the eighth for a 
Vaishya, with the extreme limit at the i6th, 22nd, and 24th 
years respectively. According to the Shastric ordinances, 
the boy is dressed in a kaupdm (loin cloth) arid then in a 
riew gairment, and wears a girdle of mtinja grass, if a 
Bratman ; of bow string, if a Kshatriya ; of woollen thread, 
if a Vaishya. The acharya (priest) puts on him, accordingf 
to his caste, an antelope skin, a spotted deer skin, or a 
cow skin ; and knots the girdle round him with the yapio- 
pavlianty the sacrificial thread. Then after certain questions 
and answers he sprinkles him with water, recites some 



DOMICILED HINDUS. 


55 


mantras and formulas, and placing his hand on the pupil’s 
heart, he says : “ Under my will I take thy heart, my mind 
shall thy mind follow ; in my word thou shalt rejoice with 
all thy heart ; may Brahaspati join thee to me.” He then 
teaches him the gUyatriy ^ and gives him a staff, the length 
and the wood of which vary according to his caste. The 
whole ceremony represents the spiritual birth of the boy. 

Though it has lost its real significance, the form of the 
ancient ceremony is still retained by the domiciled Hindus 
of this Muhammadan Province, The age at which the boy 
is invested with the sacred thread varies in various parts 
from the 5th to the 12th year; the lowest (5 — 7 years) 
being in Kachhi and Barkhan, and the highest (5—12 years) 
in Mastung, Kalat and Nushki. The ceremony is per- 
formed by a Brahman on an auspicious day, like the Bai- 
sakhi, or the wedding of a relation. It is a curious touch 
that two .boys— brothers, cousins or even distant relations — 
must be invested at one and the same time ; if a second 
boy is not available, he must be represented by a brass l 6 ta 
or, as in Mekhtar, by a piece of wood or reed. The boy is 
taken by his relatives and friends to the edge of a stream, 
canal, spring or well ; his head is shaved ; the priest recites 
some Sanskrit verses and girds him with the thread. The 
thread is usually worn across the left shoulder, but in 
several places it is tied round the neck. The priest then 
whispers a mantra in his ear j but it is rarely the sacred 
verse of the gUyatri^ or that instruction in purification, in 
old customs, in the management the consecrated fire, 
and in the holy rites of morning, noon and evening, 
Manu * ordains, hut is usually the following exhortation : — 

Never rnake water in, the hole of a rat ; never strike a 
cow ; do not harm a Brahman and do not wake 
hi|n if he be asleep. ” 

In BSrkhan, the investiture usually takes place at 
Ram Tirath, or at a spring near the shrine of Sa toi Sarwar ; 

^ A sacred verse repeated at daily prayers, 

il. 69. 
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in Las Bela at the shrine of Shah Bilawal ; in Bhag at Jind 
Pir and in Shoran at Efari Sar. 

After the investiture a basket containing a pen, inkpot, 
and writing hoard to which is added in Mekhtar a 

small wooden spade {phah 6 ra)y is placed over the boy’s 
head ; he goes abegging from his relatives (who put small 
coins in the basket, which become the priest’s perquisites) 
and then pretends to leave home to prosecute his studies — - 
the original object of the upnayamim^ One of his sisler&r 
or another unmarried female relative entreats him not to 
leave ; this is repeated three times ; and the boy finally 
yields. Sweets, kntii (broken bread mixed with sugar) and 
nra are distributed ; and in well-to-do families a feast is 
given to the relatives and friends. Until a boy has been 
invested with a sacred thread, his parents do not object to 
his eating and drinking freely with Musalmans, 

49. Even though the original territorial distinction (Utra- 

dhi, Dakhana and Dahra) is still 
marriage, prohibited degrees, . . ^ , 

maintained m a few places, these 

groups have ceased to be endogamous, except in NasirSbad 
where the Utradhis and Dakhanas still marry within their own 
group, though the Utradhis, considering themselves superior, 
condescend to take girls from the Dakhanas, Again in J-asB§Ia 
the Bel^o and Parclgsi — groups based mainly on length of 
residence in the country(§:i6) — ^generally keep to themselves, 
though intermarriages are not absolutely proscribed. Though 
siuiikr groups exist eteewhere, e.g.y in Kalat, Mastung, 
Quetta and Nushki, they are not endogamous. Being all 
ArdraS there are no hypergamous sub-castes or groups and it 
may appear strange that Several cases are known of Suharas' 
having married Ard|a gtrls. No less than four cases have 
occurred in the one village of Kfiajjak near Sibi ; but there 
Was only one case of an Ardra marrying a Sunara woman# 

As regards the Emits of consanguinity, they observe much 
the same restrictions as are recognised in Dera Grhazi Sian * 


* A compendium of the Punjab Gustomary Law, Chapter I, Part B,. 
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^ndin Sind, but there are slight local modifications. Among 
both the Taldar and Kachhiwal Hindus of Quetta a man 
may marry his maternal or paternal aunt’s son’s daughter. 
InNasirabad marriage can be contracted by parties who 
are not related either on the father or mothers side for 
three generations ; in Las Bela a man may not marry a 
girl who is related to him for 4 generations on the mother’s 
side or for 7 generations on the father’s side ; in Nasira- 
bad a man may marry his wife’s sister if his first wife is 
dead, or childless. In some parts of the country marriages 
in the same families are preferred ; thus if a family has 
four sons and another four daughters, the parents of the 
girls prefer to marry to them the four brothers. 

50. In one important aspect of marriage they are self- 

contained. They will not give 

Mamagre with outsiders. 

their girls in marriage to aliens— 
Panjabis and others, however high their caste , though they 
have considerably widened their own field in taking wives 
themselves going beyond their sub- castes and groups, nay 
even beyond the pale of Hindu society. There have been 
marriages in the Bugti country, Makran, Jhalawan and 
Lahri with Marwari women. About 18 years ago some 
women came from MSrwar, and they were married for a 
consideration to the Hindus of Lahri, who had to pay a 
small amount to the panchdyat as a penalty. The following 
cases may be inentioned : — ^ 


: Name and sub-caste of the Hindu who 
married a Marwari woman. 

The amount 
paid for the 
woman. 

Penalty 
paid to the 
pancMyat^ 


Rs. 

Rs. 

Tota, Drabla 

500 

, 75 ; 

Ghanda, Merani ... 

1,000 

25 

Chhinku, Lulla 

500 

so 

Moraj, Lulla ... ... 

240 

50 

Mewal of Katpar ... 

300 

50 
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The actual caste of these women was not known, and 
one was subsequently found to be a Musalman a curious 
incident. The wife of Chhinko, Lulla, when beginning to 
grind corn in a band mill, uttered the word ^ Bismillah^ 
an invocation used by Muhammadans when beginning any 
work. She was at once suspected of being a Musalman and 
turned out by her husband. She then went and marriedi 
a Musalman in Kurk in the Sibi tahsil. 

51. There have been several instances of formal connect 

tion with Musalman women of 

Marriaire connections with country both in- olden aad 

Muisalman women. ^ ^ 

recent times, the most historical 

of course being the marriage of the Rajpnt Hindus who 
eventually became the Gichki rulers of Makran. In recent 
times three instances of such connections have come to 
notice, and there are no doubt others : — 

u?/. Cboahau of Nushki took some forty years ago 
Ids wife, a Musalman girl, named sbarQ, a serf of Mir 
Sh^h Fakirzai Rakhsh^ni, by whom he had a daughter who 
was> sufc^gu^tly mafriad to Shadi Qi^n, son of Ddst 
Muhammad Baruch, Ntib of ChSgfiu Chozh^n and his 
wife live in separate tents (^iddn) in Ahmad wal near Nushki 
and have separate arrangements for food. 

md, A Hindu of Sehiw 4 n^ who lived and traded in jam itfc 
Jhatotran, took as wife a serf girl, by whom he had a sob. 
named Zahri and two daughters. He died recently and 
left all his property in Jau to. hiason Zahri. 

Chaudhri Ralan Mall,. Serai Arora Hindu, of 
Gwadar, now trading in Pasni on the sea coast in Makran 
married a Makrani whom he obtained about 25 years ago. 
for a small cash payment from her former master Shah Beg 
of Kalag Sawi- He has had two daughters (Gollatuu and 
Murd) and three sons (Lain, Willo, and Barii) by her ; the 
eldest daughter was married, with the consent of both 
parents, to a Muhammadan. The woman and her childrei# 



Domiciled hindUS, 


SO 


dine together# Ratan Mall eats by himself* He is a 
member of the Pasni panchayai^ and other Hindus do not 
keep aloof from him on account of this connection. 

Such connection of a Hindu with a Muhammadan Woman 
5 s not recognised as lawful either by the custom of one of 
the other. The offspring’ take the faith of the mother and 
though looked down upon by the local Muhammadans, they 
have no difficulty in making the matrimonial alliances 
with them^ 


Marriage age. 


In pre*Bfitish days girls were usually married be-* 
tween 12 and 18 years, their hus- 
bands being older by 2 to 5 
years. Unfortunately there is now a growing tendency 
towards earlier marriages— more especially in the case of 
the girls. This change is being brought about by two main 
causes : j^rsi and foremost is the orthodox spirit whic^he 
local Brahmans are now inlbibing from India and tryi)^ to 
infuse among their followers, and secondly the comparative 
freedom which people of all classes — females not excepted 
-^now enjoy under the British rule and the consequent 
anxiety of parents to transfer their girls in marriage before 
tliey reach the age of puberty When they can indulge in 
fancies of their own, and so bring possible social ruin upon 
their family. To these causes may be added an absolute 
lack of education, which naturally results in a failure to 
Engender better feelings in the parents. But even with this 
change so-called infant marriage is still unknown. 

53. They have elaborate wedding ceremonies, but the 


Form of marriage. 


form’' of marriage in general use 
seems to be the one known in 
the Punjab as pun saty e.c., the free gift of a girl in marriage 
to: a suitable man. 


^ Manu mentions eight forms of marriage of which tlie last two 
are not recognised, the hrnhnta^ the daiva^ the arshay ptitjn 
patya the ashram the ghandarvu^ the tacshasa and the pahcti^k 
(II, 2>34). 
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54. Though the custom of taking bride-price (locally 

known as the lah or walwar) is 
Bride-pnce. . , 1 t 

universal among the Musalman 

tribesmen with whom they have lived for generations and is 
not uncommon among the Hindus of Derajat, the majority 
have not yet soiled their hands with it. Instances where 
poor men have secretly, but not openly, received a consi- 
deration in cash or kind for their girls given in marriage — in 
some cases to men of advanced age — have occurred in 
Barkhan and in Lahri ; but they have been few, and the 
parents have been looked down upon by their kinsmen. In 
Duki, however, where the tribesmen are entirely Pafhfuis 
among whom it is an article of their code of honour to take 
walwar for their girls the amount depending on her age, 
and personal attractions and the position of her family, the 
custom of taking price for brides has become common 
am|^ the Hindus also. The price used to be about Rs. 400, 
but nas now gone up to about Rs. 2,000. Nevertheless In 
the greater part of the country, the taking of bride-price is 
considered a grave infringement of social practices (§29) and 
the delinquent if found out is adequately punished. The 
injunction of the Sh^stras^ on this point is : Let tio father 
who knows the law, receive a gratuity, however, small, for 
giving his daughter in marriage ; since the man who through 
avarice, takes a gratuity for that purpose is seller of his 
offspring/’ Our Hindus may be ignorant of the letter of 
the law, but most of them are obedient to its spirit.; ;! 


&chatige 
marriage. , 


of 


55^ The exichange of girls in marriage (known locally 
as maltanr^ hadll^ Mn 6 or 
girls m s^mna) is rare ; and hore 

again the Hindus of Duki are the 
transgressors. It is common enough in the Punjab. 

56. They rely on the Brahmans to fix the day for 
marriage, but the months of 
Poh, Katak and Chet are gene- 
rally avoided ; and Thursdays 


Time and 
marriage. 


season for 


^ Manu, Chapter Ilf, 51, 
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and Saturdays are considered specially inauspicious. The 
most auspicious days are the ganesh chauth in the month of 
Mangh^ Diisahra^ and Janam Ashfaml, The Lohanas of Las 
Bela prefer the last ten days of the month of Sanwan, 

57, It is the business of the parents of the lad to look 

for a suitable bride for him when 
Betrothal or mangnt. . ^1 « 1 

they think that the time has 

come. The father or mother looks out for a girl, and makes 
overtures to her parents, and if they have been well- received, 
the father fixes an auspicious day in consultation wdth a 
Brahman, and on the appointed day sends the Brahman to 
obtain the formal consent of her parents or guardians. 
The messenger is well received, the parents of the girl 
assemble their kinsfolk, and m their presence present him 
with some sweets and a cocoanut (called shagun). On his 
return, the lad’^s parents assemble their kinsfolk, and the 
Brahman presents the lad with the shagtin he has brought 
from the girLs parents. The assembly offer congratulations 
\wadMi)^ and the betrothal is announced. Sweets are 
distributed and small presents are made to the Brahman 
and the family guru ; well-to-do people give their kinsfolk 
a feast. In Bdrkh5.n after the father or, guardian of the 
girl has received several offers for her hand, he collects 
his near relatives, and discusses with them the merits of the 
various youths. When the choice is made, the family Brah- 
man is call-ed in, some dried fruit, sweets, and a cocoanut 
are placed in a plate (shagttn) and the Brahman is directed 
to take the shagmt to the lad. On the arrival of the Brah- 
man, the lad’s father collects his kinsfolk, the Brahman 
presents the skagun^ the sweets and the fruit are distributed 
among those present, and the cocoanut is carefully pre- 
served. It is tied in a red cloth and hung round the young 
.man’s arm or neck during the marriage ceremonies. 

. Th® binding portion of the betrothal is the presentation 
of tile s/iagun by the girl’s parents to the lad. 

In Las Beta the ceremony is mote elaborate. The 
ladies : of : the boy’s family approach the girl’s family 
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and obtain their consent. In consultation with the Brah* 
man an auspicious day is fixed, such as the day of the full 
moon or sankrant (the first day of a Hindu month), and the 
relations and friends are invited, and the betrothal announc- 
ed. The whole party then go to the girPs house, accom- 
panied by a Brahman, taking with them shakar (red sugar)^ 
sweetmeats and wine. The girl’s parents who have been 
previously warned have already invited their relatives. 
The Brahman (known in such transactions as a sehm or 
intermediary) addresses the girl’s father thus: * Promise in 
the name of Ganesha^ to make a gift of your daughter to 
so and so (naming the lad and his father) and give wadhdt 
(congratulations).’ The girl’s father then gives his consent. 
The Brahman offers bis congratulations to the father of 
the lad, wine is served and sweets distributed. Then they 
all return to the lad’s house. Here again the Brahman 
and the panch olfer congratulations ; 2^ seers of sugar and 
Rs. 2 are given to the Brahman by the parents of the lad 
as his fees and the lad’s kinswomen present him with some 
cash. The night is spent in drinking, singing and beating 
drums, A couple of days after the betrothal/ the lad’s- 
parents and near relations take him to the girl’s- house,, 
where he is presented with 7 betel-nuts and one jaful^ 25 
laung (cloves) and 12 ildchi (cinnamon). This, the last 
betrothal ceremony, is known as the mdro. 

58. Among the Punjabi Ardras in the east, when the lad’s- 

parents think that the marriage 

Marriag-e ceremonies should be cclebefated, they ap-*? 
ing theday. ’ proach the girl’s family, ob- 

tain their consent, ahd call 
in their family Brahman, who consults the birthdays 
of the lad and the girl and the planets under which they 
were born, and theti fixes an auspicious day for the marriage^ 
The bride’s {kunwdr) father brings sweets and fruit in a 

^ Ganesh is the most popular of the Puranic Gods, and his worship 
forms an essential part of several domestic ceremonies— Hinduism, 
Ancient and Modern, page 165, 
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cloth, which are first tied round the bridegrootn^s (ghot) 
neck and then distributed among those present. When 
the day has thus been fixed, the ceremonies begin in each 
family. If the bride live in another village, the groom’s 
party goes there a week before the wedding and the bride’s 
family arrange accommodation for them. 


Both the parties then go to the Brahman^ who consults 

his patri (a treatise on astrology) 

marriage ceremony is to be performed. This is called 
lo^ait^ The Brahman then draws on two pieces of paper, 
with turmeric paste, the image of Gan^sh and a time table 
(kaj gantra) for various ceremonies and hands over the 
table to both parties, and receives a small fee T^^hich t|,rie& 
from two annas to one rupee. 


59, On the first day, the family godling is 

installed. Three clods of earth 
The First day. Dev ihdpnU, ^ < 

are brought and placed in th& 

form of a triangle on the chauka (a place in the 
house which has been smeared with cow-dung). An earth- 
en pot [d 6 l%) filled with water, a hand mill {chakkt)s 
mortar {ukhli), a pestle {mohla)y a winnowing fan {chhaf) 
and an earthen vessel in which grain is stored ar© 
brought. The ckakM and zikhlt and the mohla are washed^ 
the kalhO^i is covered with a piece of red and a piece of 
white cotton cloth each i J yards long ; a cocoanut is placed 
'over the with a sword near it, an earthen lamp is lit 
and placed on the chauM facing the east. These articles 
; placed in their allotted positions are collectively known as 
the installation of the family god. 


in BStlthan, however, the godling is installed differently : 
tthe* Sacrificial fire hdmdn is made and in it are put, barley, 
sesame arid ghi. The Brahman draws the diagram of 
'nao^grA.k<'' Ah iron peg is driven in the ground arid to it is 
ried ;a sfcrihg ten a clove, a betelnut, and an almotid. 
One and a half seers of vvhealen flour ar@ put in a sheep* 
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skin; the mouth of the skin is closed, and it is placed in an 
earthen vessel , 

60. The Brahman then prepares 13 gdnas or cords. The 

i« made of cotton threads of 

or marriage cord. 

four colours — white, red, green 
and yellow knotted together. To it are tied an iron ring, 
some seeds of sarshaf (mustard) wrapped in a piece of 
cotton or woollen cloth and a shell [kaudi). The Brahman 
performs the ganSs?i piljfi |ind ties a gana to the wrist of 
(i) the^/zd/, (2) his mother, (3) his father, (or if the ghofs 
father be dead to his guardian), (4) his brother-in-law, who 
from this time onward acts as the ghdfs dnar or body- 
guard, (5) the bhanddri (a man told off to distribute food to 
guests and others), (6) the kothiddr (storekeeper) and also 
to (7) the sword, (8) the dOli^ (9) the chakki^ (10) the ukhli^ 
(11) the mohlay (12) the chhajy a.na (13) kalhoH. This 
ceremony of tying the or marriage cord is known as 
nao^graht. Sheep are killed and kinsmen are feasted. 

All these articles, by the by, are useful in a household, and 
the pestle and mortar are mentioned* by Manu as sacred 
objects in the performance of daily ablutions to divinities. 

61- In the afternoon, the hhanddri takes a bit froth every 

, kind of food that has been cook- 

Bhandura thdpnd. 

ed, offers a little to agni (fire), 
throws a little in running water, fills a glass with water, 
and Sprinkles the water over the stores. This is t0peated 
eVery morning during the rmarriage ceremonies, and is 
known as hhanddra thdpna. Brahmans and SadhQs are 
first fed, and then other relatives and friends. The food on 
this day consists halwa^ ddly rice and bread. 

62. The women of the village then assemble, the image 

_ ^ gmish is drawn with on 

xhe chakki cJiung'. 

a handmill and over it is placed 
a four-wick lamp. The Brahman performs the usual pujd^ 
Seven suhdgans (married women whose husbands are 




^ Maim Tllf pp. S7-88* 




DOMICILED HINDUS. 


65 


living — remarried widows cannot of course take part), and 
the ghot put some wheat in the mortar and pound it with a 
pestle, and the pounded wheat is cleaned with the chhaj. 
Some of the crushed grain is put in the handmill, and 
the seven suhagans and the gMt turn the handle three 
times. Of the flour thus ground, the puts three hand- 
fuls {mungal) in the kalhdti^ gives three handfuls to the 
Brahman and as much to the drummer. The Brahman is paid 
one or two annas as his fee. This grinding of corn in the 
handmill is called chakkt chimg wddi. The women then go 
to the temple of Devi, fill and bring home a Idta of water. 


63. In the morning the kinsfolk of the g/zdf assemble at 

the chauka^ 15 or 20 small cakes 

Second day. Jandrdri. , ^ - 1 - 

((ik^e)y cooked m ghi, are 

brought ; the Brahman performs the of the nao grah 

and the gandshy and gets as his fee 2 annas or 2^ annas. 

This is called jandrorL In the afternoon is performed the 

ceremony of niki (lesser) ckungy which is similar to the 

x:hakki chung waddi (great). 

64. In the first part of the night, rice, daly bread and 

halwa prepared. The Brah- 
man comes and performs the 
ganish pujd ; decks a new turban with saffron paste, ties 
the turban over iht ghofs head and gets i to 1/4 rupees as 
his fee- The Cooked food is distributed to the whole 
village, including the Musalmans and any strangers that 
happen to be in the village, and two plates of food are 
sent to the bride*s family. The distribution of this cooked 
food is called 

65. In the morning, the women of thx^ghofs family pte- 

pare a bag of red cloth 

and put in it the phdl (fruit) 

presetited to the groom on the day of the betrothal (§ 57)* 
The grodm hangs this round fts neck. He then sits oti an 
dsaii {^tdCgQX rnat or carpet), takes in his hand a gdii (piece of 
coloured wood), and a scimarni (rosary), and is supposed to 
be in a prayerful mood, his mar sitting by him. 


The third day. 
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The ghdt^ his father and his mother, keep a fast this day. 
Amortgf some of the followers of the goddess Bhadron a goat 
is killed in the evening, and its heart roasted in' ghi ; but 
among others n&aryan (a preparation of ddl) does instead. 
The Brahman comes in the evening, performs the ganish 
pujd^ and then some of the roasted meat or wiydn and 
s<Jented oil are sprinkled on the ground as an offering to the 
goddess Bhairon» With the rest of the roasted meat or 
vktrycm the ghdt and his parents break their fast. 

In BSrkhan, two cakes of atia in which sweet oil has been 
mixed are baked and a third cake is made of mud ; all the 
three cakes Ire strung on a cotton rope made of three threads 
knotted together and hung to the ceiling of the room in 
which the deo pujd is daily performed. These cakes are not 
removed until they fall to pieces. Small cakes {tikrB) cooked 
in ghi^ are distributed, and two cakes are given to th^gkdtf 
the ktmwdr and their party, to break their fast. 

66. Seven suhdgans then anoint the ghdt^ his father, his 

. mother and the dnar with oil, the 

The marnage crown* 

residue of the oil being sent to 
the bride. The women then go on a stream, perform 
with the assistance of the Brahman, fill a Idtd with water 
and bring it home. The Brahman then performs the 
pujii and puts a (marriage crown) on the giidf ^ head. 

67. The marriage procession [jdnj) then starts for the 

' house of the bride, the bridegrootri 

Hamage proc^sion* , ^ » 

leading with the end of his 

chddar {cotton sheet) tied to the of his sister {paid 

palli). They first go to a Mr tree, where their chddars 

undone. A gdna or cord is tied round the tree and the gh 6 ( 

perambulates it three times, and at the end of the third turn 

tuts off the gdnd witfi bis swbrd. He then washes h!s hands 

and face and mounts a mare,^which is provided for him, and 

the procession proceeds to the kunwdr's house. 

^ This muUak is made by Wealthy f^miSes of silver ; but ordinarily it 
is made of paper* 
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63 . Here the dismounts, cuts ofF with a knife a 

‘ Naori -wadhna. 

to the door post, and throws the 
naori on the top of the house. In Barkhan the is 
cut by the anar and not by the groom. The marriage party 
then enter the bride's house, and are given milk to drink 
mixed with sugarcandy and cloves. 


69. Henceforward all ceremonies are performed in the 

^ ‘ r .1 . t bride’s house ; but previous to 

Ceremonies for the bride. . 

this, most of the ceremonies per- 
formed for the g}i 6 i have also been performed for the kunwar 
in her own house, with the exception that the kummr has no 
ana^'y nor does she carry a sword, nor is there ^jzinj (§64) on 
the second day, nor has she a guihli (§65). She is bathed and 
rubbed with baina (a paste made of aila^ ght and turmeric); 
the oil sent by the ghdfs family is applied to her hair by seven 
suhagans ; and the fast is broken with wazyan and not with 
roasted meat. On the occasion of the nao grab c^v^mony the 
kinswoman of the kunwHr tie a string of cotton to her hair, 
the married women try to break it, and the maidens try to 
prevent them. After some struggles the former succeed in 
cutting the string with a knife. This ceremony is the couH'* 
terpart of naon %mdfma (§ 68) performed for the bridegrporiqif 
The kunwar s family distribute halwa among their kinsmen. 

70. On entering the k%i,nwar^s house, the ghbt takes his 

kara family give 

him some milk in which cloves are 
steeped, an antimony pouch (surmadani), a stick for applying 
antimony {surmacM)y a cap and a ring. He drinks a little of 
this milk, takes a dove and applies antimony, to his eyes, and 
what he leaves over is similarly used by other members of 
the party, The Brahman recites some sacred verses and 
removes tihe rmUidk from the ghdfs head. In Barkhto, he is 
handed %y the feride^s father, a salver containing a cocoanut, 
some dry fruit ahd a daka (a coloured piece pf wppd about 
feet Jphg^), round which is wrapped a. gr^en silk thread, 
The Brahman takes pff the thread,, recites some 
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measures the g/wf three times from head to feet, and then 
4;akes off his mtittak. This ceremony is called pack kara. 


71. ThQ ghot md the kunmir bathe and put on new 

clothes, the kunmadr wearing the 
clothes and ornaments brought 
for her by the ghdf, and the ivory 
■bracelets (cMrd) provided by. the ktmTvdr^s mother^s family, 
(ndnM). They are then conducted to a vddi or marriage 
booth, and seated on reed baskets {khdfds). Some dough is 
put in the ktinwdr's right hand, thoi ghdt puts his right hand 
over it, and the Brahman recites some mantras their 
hands together with a coloured cotton thread; then the ends 
of their chddars [palo-pali) are knotted together. This is 
•called hath Idva* 


The Brahman draws the 7 tao grak diagram, lights the 
/sacrificial fire, performs pilfa and begins the marriage service. 
Only the ghdt^ the kunisidr^ their parents and the dnar are 
present. The gh 6 t and the kunwdr walk round (pMrd) the 
fire three times, the gkot leading in the first two rounds and 
kuh*mctr in the third. Their hands are then separated 
ahd they resume their seats, changing places. The parents 
of the bride then make a formal gift of her {kanydddn) to 
the bridegroom, by putting in his hand water over whieh 
the Brahman has read some mantras^ A he-goatis waved 
over the heads of the married couple and then let loose. 
The binding parts of the marriage ceremony are the hath'- 
levCy the phBra, and the kanyddd^t^ 


or Dowry. 


72. In well-to-do families the/a^y*is given affeast by the 
bride’s family the following morn- 
ing. In the afternoon, the bride’s 
parents presentthe bride with adowry {sejd or daj)^ the quan- 
tity arid quality of which depend on their means. In a family 
of ordinary means, it consists of the following articles 


Shirt, trousers, wrapper. 
Hasli (necklace), 

Nath (gold nose-ring). !, 
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Ghargi (some silver coins strung together) for the neck. 

Rings. 

A complete set of bedding. 

A carpet. 

Khiirjhi (saddle bags). 

Chhfwri (a woollen cloth for keeping the baked bread). 

Iron tripod, griddle, metal cup, plate, and a large 
spoon. 

Each of the bride's near relatives add to the seja a 
wrapper {tikri) worth about Rs. T-4-0. The bride's parents 
present the ghot with a complete suit of clothes, a hmgt 
and a pair of gold ear-rings [kimdal). 

They also present a shirt and a wrapper to his mother, a 
turban, a coat and a pair of trousers to his father, and a 
lungi to his anar, 

73. The ghofs relatives give presents in cash [nedm^ 

. mana mokh or mnra) and are 

Marriage donations. 

given a lungi each in return. 
This mana mikh is treated as a debt of honour to be repaid 
when a marriage takes place in the donor’s family; and 
accounts are strictly kept accordingly, 

74. The bride mounts a mare behind her husband and is 

brought to her new home. On 

Bringing home the bride. .... . . , , 

arrival she is made to put her 

feet in a vessel containing water in which gold has beeh 

dipped or to sprinkle milk in which water is mixed, to signify 

that her admission into the family will bring prosperity to 

them. In Bhag, the bride makes a show of refusing to 

enter the house until her father promises her some orna- 

‘tnreht. After they have entered the house, the husband and: 

wife take three handfuls of salt, which are given to a hhafhi-^ 

(baker women) or a mirdsan (minstrel's wife). On the 

following morning, the Brahman is called, and performs 

the pujd. He temores the d§v {% 59) and puts Jt in 

some Water, and also removes the or marriage cords 
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(§ 6o) from the brtdaf couple.. Unless the parties are imma-^ 
ture, consummation taikes place the same night. 

75. The next day the bride returns to her parents, who^ 

send sweet cakes to the 
Satwara, r ' 

family. The gMfs family feed 

their kinsfolk on meat and vice; but in some places cakes 

made of the atla which was put in the kalhdtt on the chakkf 

cAw^day (§ 62), with more atta added to it if necessary, are 

distributed instead. This is called satwdra and is the last 

of the marriage ceremonies. 

76. The Sindhi Hindus have still more elaborate cere- 

monies, as may be seen from- 
the following account of the cus. 
toms prevalent among the Hindus, 
of NasTrabad, which applies with slight local modifications, 
to other parts also. 


77 - 

Intermediate presents. 


After the betrothal and until the day of the marriage 
the bridegroom^s family make no 
presents to the bride. On the 
other hand the bride’s family send them presents on the 
follolving occasions ; — 


i. On the devdli festival, 2^ seers of sweets, 
ii. On the dusakara festival if there be a jhand (§ 46) 
ceremony in the bride’s fatnily and if hot]h the.- 
families be living at one place but not other-^/ 
wise : — 

A cap. ■ 

A b^chhan (wrapper), 

. Cooked food. 

tin On the holt festival some sweets and a, 

bottle of wine by the hand of a ntdna (daugh- 
ter’s son) or jdtrd (d^uighter’s husband) or 
some other relative. 


Some of the near kinsmen of the bridegroom take to 
the bride a jhamri (silk wrapper) and guldl {aiia coloured red>) 
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and put the wrapper on the bride and sprinkle ^uldl over it 
and return home. 


78'. 


a day for marriage. 


When the bridegroom’s parents are ready to celebrate 
the marriage, they send a Brah- 
man or a relative to the girl’s 
parents. The messenger goes to a place of worship and 
sends word to the parents of the girl,, who depute two leading 
men or relatives of the bride’s party, and if after a consulta- 
tion they are all agreed, the family Brahman is called in to 
fix an auspicious day and time for the marriage. 


79 . 


The Kando or invitation to 
marriage. 


Then the bridegroom’s father sends a verbal invitation 
{Mjidb) to his friends and relatives, 
to each of whom a clove is deli- 
vered. The guests come two days 
before the wedding day and are fed by the bridegroom’s 
family. S^sa (boiled gram, etc.) and tdhlri (sweet rice) are 
cooked and distributed in the village. 

80. The officiating priest draws the figure oi gmtesh on a 

bandmill, and the bridegroom 
worships it ; whereupon the gMt 
and seven suhdgans put seven handfuls of wheat in the hand- 
mill and grind. This is called hukki^ and is done in the 
bride’s family also. 


The huhku 


8i. 

The shogun sdtar. 


After dukMf the Brahman draws the nao grah diagram 
with atta^ performs pujd with 
eight kinds of grain and other 
necessaries, places cocoanuts, dates, rice and gur^ etc., on. the 
diagram, and then ties a (§ 60) to the right wrist and left 
foot of the ghof^ to the door of the house, to the chhaj or 
winnowing basket, to a mortar, pestle, sieve, handmill, to 
the sword held by the dnar or bestman and to the knife 
which is placed in hands. The^to is also given a 

rosary with 28 iron beads. He keeps telling the 

beads, praying fof the successful performance Of the cere- 
monies hnd for the happiness of his wedded life. 

’ 6 ' 
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82. After the gana^ he is seated on an earthen plat^ 
^ (p^trt) and bathed by a barber. 

He puts on a new turban, keeps 
his old shirt and dhpli, but ties round his waist a ^ri (a 
coarse cotton sheet, coloured red), to which is hung a cloth 
bag containing a sweet cake, gu^ or a cocoanut. Two 
earthen pots, a mortar, some grain, and a lamp of shell 
:J{which is filled with ghi) are placed near the house post 
Oil is brought in a metal cup; a virgin girl applies the oil to the 
ghpfs temples, and the Brahman does the same. The 
remainder of the oil is sent to the bride’s house, where it is 
applied to her in the same manner. The groom’s father pays 
Rs, 1 1 -4-0 to the panchdyat as their fees. 


Junj and dhd^mon. 


83. In the morning the ghofs father invites the males of 
the whole village and feeds them 
on tdhiri (rice cooked in gu^ 
or sugar) or rice and nukti (sweet). This is called junj. 
Then the dhdmdn (cooked food) is distributed, each dhdmon 
containing 7^ pdo of Mhiri or rice and nukiu Each widow 
and widower, each man who has been betrothed, and each 
married couple, gets a dhdmon^ which is also given to leading 
Muhammadans of the village and even to potters, barbers, 
grain parchers, and other artisans. 


84. In the afternoon, the kinsmen assemble, and with 

their permission the Brahman 
places the mutiak or marriage 
crown on the ghofs head. The muttak in prepared by the 


Dikh paldo. 


Brahman, and one ready-made can be purchased for Rs. 1-4-0 
to 5. Some well-to-do people use a muUak made of silver 
costing from Rs. 25 to 50. Rice is then cooked and 2^ 


chitiUks sent to each family. This is dikh paldo, 

83. Then the dr marriage procession starts for the 


bride’s ' house, ' ‘consisting: of; thd'^d 

The or marriage whom the invitation 

procession. 

{kd?ido, §79) has been sent. The 
ghdf rides a mare or a camel, or perhaps he drives in a bullock 
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cart, iA which cAse his best man {anar) or a little boy sits by 
him. The ghof^s family have to provide means of conveyance 
for such of the guests v^ho bring none of their own, and if the 
distance is so long that a halt has to be made, they have to 
provide refreshments also. On their arrival near the bride’s 
house th^janj met by the members of the panchayat and 
relations of the bride, and conducted to the quarters previously 
arranged for their stay. When all hAve been seated, bhugra 
{parched gram) and syrup are served to them. 

86. Hh^ghdt accompanied by the fiMr is then conducted 

to the bride’s house. Here in the 
courtyard a manha or marriage 
booth has been erected, and a munj rope tied to one of the 
rafters. The anar cuts the rope asunder with bis sword, 
throws it on to the top of the house, and he and the ghot 
return to their quarters. 


Nadri isia^hnSi 


8f. When the again reaches the bride’s house some 
of her relations take the nvattak off 
his head and tear it (if made of 


Muitcik tornS>, 

paper) to pieces, 

88. The bride is theft 
PirS, kajanu 


brought to the doorj standing 
inside, she places her rig^ht foot 
outside the door and* the ghdt 
places hi^ right foot over it. This is pSra kajam or 
measuring the feet. 


89. Then the gMt is conducted to the inner chamber, 
where the bride lies on a bedstead 
{khatf) covered with a cloth. The 


Op I dhpnnM, 


holds a pair of small scales (kanda) in his hands, stands 
across the bride, with one foot on each side of the bed, 
thrice weighs some cloves in the scales and hands them over 
to the bride’s younger sister. Each time the ghot hands the 
cloves she repeats the words ph'M' chun 0 nauri 

which means '‘Pick put flowers, O bride.” After 
weighing the cloves three times, i\i^ghOt leaves the kitnw^s 
bed. 
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90, The ghdt and kiinmrih^n bathe, and come to the marri- 

, . age booth. Here a mat Uarchh) 

LdnwiSn phert, . ^ - 

IS spread ; over it are placed two 

plates upside down, covered with a sawar (quilt). The ghOf 
and kunwar sit on these plates, facing the east, the kunuHr 
sitting on the right of the ghdt The Brahman ties the 
ends of their wrappers together. This is coXltd paid palli. 
And he draws the usual nao grah diagram, lights the sacrifi- 
cial fire and performs^^'<^. Then a ball of dough with a two- 
anna piece inserted in it, is placed on the ghofs right hand ; 
the kumvar's right hand is placed over his, and their hands are 
tied together {/lathmBl) with a red cotton thread. The ghdf 
and the kmmdt then walk round [pherG) the diagram thrice*, 
the ghot leading, while the Brahman chants some Sanskrit 
verses. When the Brahman has read half of the ritual, the 
bride’s panchGyat stop him, and demand from the ghdfs 
father their fee which is Rs. 107, the amount being raised to 
170 in cases of rich traders. The ghofsizXh^t either pays the 
amount on the spot or gives a security, and the ceremony is 
allow'ed to proceed. This money is distributed by the bride’s 
parents among Brahmans, fakirs^ and poor people who 
assemble on the occasion. They then make a formal gift 
{kanyGdGit) of the bride to the bridegroom. Their hands are 
now untied, and the Brahman takes the two-anna piece, and 
the bridal couple sit down, the groom on the right of his 
bride. The Gnar brings a he-goat, lifts it up, shuts its 
mouth with his bands, and waves it three times over the 
heads of the couple, and gives it finally to ^gagfa (sweeper). 


91. The Brahman then knocks the heads of the couple 
together thrice and reads 

! ThesmMZ. o 1 -i. 

some Sanskrit verses. 


92. Then the couple are taken to the inner Ghamber. 

Small , cakes of aita mixed with 

or breaking itikiya) Stand ready. The 

bread tog:ether. & \ ^ > 

Brahman bids the ghot to eat of 

In Quetta four times, the^ ghot leading in the first three and the 
kuniiidr in the fourth pherU* 
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these cakes, but the moment he puts one to his mouth, the 
Brahman shouts Beware, never eat the wife’s leavings 
{jhutka).'’ Where at the ghot is abashed. 

93. It may be noted that from the time the muttak is put 

on and until the Imaan phSr&s 
have been performed, ghot and 

the kunw&r have to fast. 

94. 


Keeping the fast. 


Bringing home the bride. 


DBj or dowry. 


After breaking the bread, the bride is mounted on a 
mare or a camel or is driven in a 
cart and brought home. If the 
couple are of mature age, the consummation takes place 
that night. The bride wears anklets (called nord) to which 
belli^re attached, and the women of the family keep watch 
outside, and rejoice when they learn from the ringing of the 
bells that consummation has taken place., 

95, Before the bride leaves for her new home, her parents 

present her with a dowry {ddj) 
the quantity and quality of which 

varies with their means. Ordinarily it comprises five pairs 
of trousers, shirts and wrappers, one large plate, one sp^all 
plate, one metal cup, one antimony pouch and stick, *ne 
iron griddle, one iron tripod, ten ear-rings, one nose-ring 
and, in addition, they present the ghot with a pair of ear- 
rings {kundal)^ a ring, a loin cloth and a shirt. Wealthy 
families also present a milch cow. 

96. The kumodr^s family like that of the have a funj 

and dhdmdn {§83). When the 
junj — the marriage procession — 

reaches the bride’s house, the first evening’s meal is supplied 
by the gfiofs family. Next morning the kimwdf^s family 
hiive the junJ and dhdmon both for the marriage party and 
for the village. The evening meal which the kunwdr^s 
family gives is called the saiwdra* 

When the marriage procession returns home, the 
guests before taking leave make 
donations [mana mOkh) to the 


SatwSra. 


97 - 


Mana 
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ghjfs family- This consists of cash varying from Rs. 0^4-0 
to i-o-o and two dungis (half cocoanuls) or 9 pies in lieu. 

As among the Panjabis, the binding parts of the ceremony 
are the hcdhinil (joiningf the hands), th& pMm (taking rounds) 
and the kanyadan (the free gift), the addition being the sir 
or knocking the heads together- 

98, The Betero Hindus of Las 
the ceremonies of 
Sindbi Hindus (176-97) with 

some modifications. 

When the marriage day has been fixed and supplies 
collected for the marriage feast, the father with ^ome 

members of the panchayat and a Brahman go to the kun'm^r's- 
house. Then the Brahman places in the bride^s hand a 
plate covered with a cocoannt and sugarcandy^ and the 
iunwHr's family Brahman gives a similar plate to the gMt^ 
and congratulations are exchanged. This is called ihlr. 

Oh the second day both families distribute cooked rice to 
th©ir kinsfolk. 

^ the third day a carpenter (wddhd) goes to the houses 
of the ghdi aujd the knrmdry ai>d both parties order him to 
bring a beam {thfmi) of tamarisk. He cuts a beam, strips 
the bark off, and delivers it to the family, who pay him hia 
fee consisting of tdpds of rice, some red sugar and tobacco. 
The womenfolk call the Btaihman, apply to this thUni % 
mixture of turmeric and crude potash, tie to it seven small 
piec^ of cloth, and sing songs. Ilia th%mt is than inserted 
In front of the house in a hole, in which is first put some rice 
oyer which the Brahman has recited some Sanskrit texts. 
The kutnwdr and WiQ ghot and bis (or her) mother sit near 
this th^ni on wooden plates, surrounded by tb^ir relativfes,^ 
and place by it twO mOrtats, s^vefi pestles, a hand mill 
and sughra (a piece of cloth over which the hand mill rests). 
The Brahman performs the nao grah pujd and ties a red 
thread kangdn to the right hand of the ghdt (or the kuntodr)., 
A body guard or best man (mar) is appointed fqr the gkoi^ 



©•OMICILED HINDUS, 


77 


generally the husband of the* sister. The^ ^nd 

the kunwar and his or her mother embrace each other, aad 
take three sips from a cup of milk mixed with sesame, 

On the 4th day the^ is installed by both the famiJies, 
Five chittdks of flour, a ddtun f^tooth brush), a four corn- 
ered lamp made- of dough and lighted with ghi, are placed 
in a plate and covered with a copper sieve. The mother of 
ihQ ghof (or of the kunwar) takes this plate to the house of 
a potter and gives him the contents ; the potter gives her 
in return some- small earthen pots {kuprts)^ which she brings 
home, and places by the thunL They are broken by the 
ghot (or the kunwar) with his (or her) feet. On the morning 
of the 5th day, the ghot and the kunwar are anointed with 
oil, and the relatives make small presents of money (ghdr) 
to the Brahman, In the evening, an interesting ceremony 
is performed called (carrying an earthen pot). 
An earthen pot {ghari)^ with a lid, is obtained from the 
potters, the Brahman draws on it the figure of GanBsh^ 
puts in it rice, sweets, a pice and a lighted lamp, covers it 
with a piece of red cloth,, and places a cocoanut on top. 
The kinsfolk then assemble, eat, drink and make merry. At 
midnight the gh^fs (or the kunwdr's) mother lifts th^ ghari 
on her head, and accompanied by the kinsfolk, and escorted 
in case of the ghofs party by the anar with a naked sword in 
bis hand emerges from her house. They go at^out the village 
beating drums and singing songs, and finally reach a well 
where both parties meet, if they live in the same village. 
The Brahman empties the contents of the ghatiinto the well, 
fills it with water, places it on the ghofs (or the kunwar* s) 
mother’s head, the procession returns home, and the ghari 
is placed by the On the morning of the sixth day, 

the Brahman performs the the ghOt (or the 
kunwdr) is bathed ; a cotton sheet filled with ornaments taken 
from seven married women, and a sword is held over his (or 
her) head, and the water from the earthen pot is poured into 
the sheet and through it over thQ ghdfs (or kunwafs) kead. 
About mid-day the ghofs bead is shaved ; he is bathe^^ 
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anointed by his relatives fcth henna on hands and feet. 
Then the Brahman puts the marriage crown {dih^ or muUak) 
on the ghofs head. And a mare is brought from the State 
stables, on payment of a fixed fee of Rs. 12-8. The ghct 
places some rice and a pice under the mare^s fore-hoofs, 
mounts her, the d^nar sitting behind him, and the marriage 
procession (mahjar) starts for the kunwdr's Here the 

t\\Q 'naori ( § 86), The gh^t dismounts, enters the 
house, and sits on a mattress which has been spread for him ; 
his sister-in-law brings some butter, puts it in his mouth, and 
plaits his scalp tuft {choti) with red cotton thread {mault). 
The kunwdf^s Brahman brings a cocoanut and some sugar- 
candy, and puts them in the ghofs cotton sheet {dopatta). 
This ceremony is called tnoru. The ghot again mounts, and 
accompanied by the marriage procession goes a little distance 
and returns to the kunwar's house. This is called sargas. 
The kunwdr^s mother comes out of the door, and asks the 
ghdt to dismount and stand with his right foot on the lower 
part, and his right hand on the upper part of the door frame. 
She then measures the ghot with a cotton string, places this 
string in a Small wooden box {saugt)^ wraps the box in a 
piece of cloth, and strikes the left and right shoulders of the 
ghot with it slowly three times. This is called danwar^ and is 
apparently meant to test whether the gkot is sound in body. 
He then takes out the string, puts it rouid his mother-in-law’s 
neck, and goe^to the marriage booth. One of bis sisters-in- 
law or some other female of the bride’s family undoes the 
hair of his tuft and gets One rupee. He then takes off his 
clothes, rubs his body with fuller’s earth and oil, bathes and 
puts on a new suit of clothed (silk or cotton) consisting of a 
loin cloth or troxrsers, a turban or a cap, open coz.t (pairdhan) 
and a wrapper presented to him by the kunwdr*^ family. 
Meanwhile the ku 7 iwdr bathes and puts on a silk shirt, 
chintz wrapper and silk trousers [ghaghni). 

The marriage ceremony is performed in a place especially 
prepared for the purpose, called like the rite itself, bsdi. 
The ground is smeared with cow dung, and the Brahman 
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draws nao grah in the form of a square ; on each corner of 
the square he places an empty earthen pot, and by the side 
of the diagram a wooden bench. The ghdt sits on this 
bench ; with him come his nearest relatives, but most of the 
members of the mahjar stay away and amuse themselves. 
The kiinwar is brought and seated on the right of the ghot^ 
and a red wrapper is placed over them. The Brahman ties 
the ends of their wrappers together (palO-palli)y puts a ball 
of dough on the right palm of the hmmir^ places the right 
hand of the gkot over it, and ties their hands with mauVL The 
parents of the couples sit by them. The Brahman then 
repeats some verses in Sanskrit, throwing rice over the 
couple all the time. This is called haihalii (joining 
hands). 

^ The bride’s Brahman then performs the Ganish pujdy 
drawing the necessary diagram and putting rice and saffron 
paste over it. He then reads some mantras ^ which finishes 
the hsdi ceremony. A lota filled with water representing 
the god Mahadev is placed in the bsdi^ and the Brahman 
puts a saffron spot [tilak) on it, and recites sacred verses, 
while the parents of the couple put some rice and pice in the 
lotd. This is mahddBv^s puja or worship. 

Then the Brahman performs by placing some rice oh a 
fan, reciting mantras throwing the rice over the couple. 
Sacrificial fire is lit, and ghi and sesame put in it, 
and sacred texts recited. The couple are then conducted by 
the kunwar's brother once round the bsdi, then by her 
maternal uncle, then by her paternal uncle, while the fourth 
found is entrusted to her father. During these circumambu- 
lations the Brahman recities sacred texts. After the fourth 
round the couple sit down, the kunwdr being now placed on 
the left. This ends thej^^^m ceremony. 

kaHydddn.—T\\t mother of the kutiwdr brings a plate, 
filled with milk^ and some sesame seed. The Brahman 
puts water and sesame in the hands of the kunw&r^s parents, 
and the mother puts forward her hand, and the father places 
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his hand over hers, while the Braliman repeating sacred verses^ 
asks them to wash the ghofs feet aifid put a saffron spot 
(tilak) on his forehead. This done, the Brahman places the 
ktmwQr^s hand in the ghOfs hand, to signify that the parents 
of the bride have of their own free will made a gift 
(kanyad&n) of her to the bridegroom. 

The Brahman then unties their hands,, places a silk cloth 
in front of them, and behind this cloth they look at each* 
other’s faces for the first time. This is He then 

removes the cloth, gently knocking their heads, {matho m&li) 
together three times. 

Here ends the marriage ceremony. Friends and relations 
offer congratulations, wave some money over the heads of 
the couple, and give it to the Brahman, who offers his. 
benediction [aslrhad) and departs. The whole of the hedi is. 
performed during the night, and on, its completion the 
married couple leave the Mdi and go together to the inn^r 
apartments. 

In the morning th.^ pancMyoit assembles in the bride^s 
house, and her father gives her leave ter depart. The 
procession then starts for the bridegroom’s house. 
The bridegroom leads the way, followed by the bride 
and the musicians beating drums. The couple are not 
admitted into the house at once. The bridegroom^s mother 
brings a plate covered with rice, a lighted lamp, betel nut, 
dates, red cotton thread, a small wooden box {dahla)^ a 
churher \mundhari). She also brings a pdtri (wooden plate) 
which fs placed outside the door, and a square wooden frame 
which is brought from the bride’s house. The Brahmari and 
the bridegrbom’^s mother stand inside the door ; the bride 
stands outside, with her right toe on the wooden plate and 
her right thumb oh the frame, and the bridegroom’s mother 
wraps the thread seven times round her right foot, while the 
Brahman recites some verses. This is called s&U The 
bridegroom’s mother then takes the thread off the bride’^s 
foot, places it round her neck and leads her inside the house 
followed by the bridegroom and party. 
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The panchdyat enter the house, offer congratulations and 
take their leave. The newly married couple sit by the 
Brahman, an4 some sesame seed, salt and money is brought. 
And while the Brahman reads some vtdntras^ the husband 
ta^es a handful of salt, and puts it in the hands of his wife. 
She puts it back in the husband^s hand ; he again returns Jt 
to her and she places it in a plate. The sesame and money 
are similarly measured out. The husband’s father, mother 
and sisters each measure the salt, sesame seed and rupees 
with the wife in the same manner. This is to signify that 
henceforward she is a sharer in the grain and wealth of the 
family. After an hour or so, the wife’s parents and relations 
come and take her and her husband and his dn^ar to their 
house for a meal. The wife remains the whole day in her 
parent’s house. 

^ About lo o’clock at night after the dinner is over, the 

^ ^ father of the wife brings a cocoa- 

Consummation of marriage, 

nut, hands it over to the husband, 
and invites him to break it. This is emblematical of the 
father’s permission to the consummation of marriage. The 
married couple then repair to the bridal chamber, and even 
if they are immature and co-habitation cannot take place, 
they must still retire to bed in obedience to the custom, 

In the morning the husband goes home, but the wif§ remains 
with her parents. The husband visits the wife for the next 
two or three days and spends the night with her in her 
parents’ house. Both families give cooked food to their kin 
according to their means. 

On the 5th night the ceremony of chhanar is performed. 
The wife’s parents cut a kandi twig, bring it home and place 
it by the thunu The families assemble, the Brahman performs 
Gan§sha pujd^ all present throw rice over the kandty and th§ 
dndr strikes^the kandi seven blows with his sword ; a thick 
atveet bread is broken in a plate, pieces served to all present, 
and the marriage cord {kangaji) taken off the bridal couple. 
The guests then take leave, each making a small present ^ 
of cash. 
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The last of the marriage ceremonies is satdrOy which h 
performed within lo or 12 days of the day of bedt* At 
about 9 o’clock at night the husband’s parents collect their 
panchdyat^ go to the bride’s house and ask her parent’s 
permission to take her home. The formal permission beipg 
granted, the bride’s parents give her a dowry* 

From the day of the arrival of the mahjar to the day ofilhe 
atdro ceremony the bridegroom’s party has had to remain in 
the bride’s village, and make their own arrangements for 
their food, except for three meals which are provided by the 
bride’s family. 


After the Brahman has lied the corners of the bride’s and 
bridegroom’s chddars^ they proceed homeward accompanied 
by the panchdyat and musicians. On reaching home their 

chddars are untied, and Ihe dnar takes his leave. 

, , , ft' 

Sweet rice is distributed by the husband’s family among 
their kinsfolk* 


^ 99* After marriage a man does not immediately set up a 

_ home of his own. He brings his 

The joint family system. -r i. » • j j i. 

Wife to h*s mother, and under her 

absolute control she must remain for a time. It is her busi- 
ness to teach her her duties to her, elders, and to put her 
through the household work. In the good old days it Was 
not uncommon for three generations — father, sons and grand- 
sons — to live together under the same roof, each bringing his 
earnings to the common stock and sharing the sanie meals, 
and this is the case even now among the respectable 


Kandahari Hindu families, and also in localities away 
from the influences of civilization. Under this system the 
eldest female of the family, generally the dreaded mother-in- 
law, is the ruler. 


In places like Quetta, individual spirit is breaking up the 
joint family system. Married men with children of their 
own and capable of earning their own livelihood no longer 
care to remain with their parents. But it is not so much 
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the young husband as his wife who is anxious to break oif ; 
for young married women hanker after the great indepen- 
dence they see enjoyed by their sisters from various parts of 
India, and are eager to escape from the strict supervision 
of their mothers-in-law. 

100. Remarriage of widows is fommon in the southern, 

„ . ^ , central and eastern parts of the 

Remarriage of widows, 

country, but is rare and even 
looked down upon in Kalat, Mastung and Nushki. Even here 
however better sense seems to be gradually gaining ground, 
and no ban is placed on a widow who remarries. There have 
been cases of widow remarriage in Nushki, and two in 
Mastung lately, both in one family. In Kachhi about three- 
fifths of the widows remarry. The deceased husband^s brother 
(younger or elder) has the first claim to marry the widow 
provided he has no wife living (except in Quetta where such 
a union is prohibited), but her formal consent is necessary. 
In fact the widow is free to choose her second husband with 
the advice and consent of her parents, to whom she would 
return if she wished to choose some other than her deceased 
husband’s brother. A period of 5 to 12 months must general- 
ly elapse after the death of the first husband before the 
second marriage can take place. In most parts of the 
country the ceremony is simple; the couple go at night to 
some source of wafer, where a virgin gfrl ties the ends of 
their chddars (J>alo) together fora small present, and the 
couple come home. The tying of the ;^ald is the one and 
only binding ceremony. 

In some parts of the country, however, the ceremony is 
a little more elaborate. In Las B6la, tfie groom presents 
her with a suit of clothes, an auspicious day is selected, 
some friends are invited ; and an Atit or a fakir ties their 
together. In BarkhSn, the couple go one night, which 
has been fixed by a Brahman, to a stream or a well or other 
water ; if there is nothing better, a khalli of water answers 
the purpose. The Brahman lights a lamp, recites some 
Sanskrit verses and ties the ends of their chadars^ The 
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woman and the man return to their respective houses. On 
the morrow the kinswomen assemble in the woman’s house^ 
bring a suit of clothes from the husband, put it on the woman, 
and conduct her to her new home. For twelve days the 
couple are treated as ceremonially impure, and do not 
break bread with others. On the thirteenth day the hus- 
band goes to the Brahman^s house, where the pancMyat of 
the place is assembled, and pays a penalty of Rs. 25 to the 
parichdyat \ ^ll^Sihukka which is smoked by him and the 
assembly, and is then re-admitted into the birddaru Of the 
Rs. 25 levied as dand (fine) by the panchdyat, Rs. 5 go to the 
Gosains of Dera Ghazi &an, Rs* 3 to the Brahman, and Rs. 
17 are credited to the panchdyat funds. On the day following 
the kinsfolk again assemble and are feasted, and the Btahman 
performs a shorter form of marriage service. But even in 
such cases, the binding part of the ceremony is the paid — the 
tying together of the chddars. In Duki they have the same 
-ceremonial as in BarkhSn, except that the couple remain in 
a i^ecluded hut for seven days, and the Brahman performs 
tbe service on the eighth day. $ 

In Dera Bugti and Kahan, the panchdyats levy a larger fee 
on the remarriage of a widow, a portion of it being paid to 
the keepers of the Lalji Mandir in Dera Ghazi Rfeian ; in Las 
Bala on the other hand the fee is half the usual amount. 
The fee is in every case paid by the husband. 

Is this universal custom of widow remarriage in 
chistan, one may ask, due to the ignorance of the teachings 
of the SMstras on the part of both the Hindus themselves and 
their priests, or is it due to the influence of their Mus^Imtn 
environment? Whether born of |gaorance or environment, 
it is indeed a blessing even though it have led here 
and there to increased polygamy. 


loi. For, though most of the local Hindus are mono- 
Polygamy gamists in practice, only taking a 

second wife in the life-time of the 
first if the first has failed to bear him sons, it is a different 
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matter where remarriage of widows is common and especially 
when a younger brother of the deceased has a righto marry 
his widow. Statistics taken in a few selected places show 
that the percentage of men with two living wives in the 
total number of married men is ii ; in Duki villagej 
where not only the remarriage of widows but also bride- 
price, whether for virgins or widows is common, ten out of 
seventeen married men have two living wives, the second 
wife in eight of these ten cases being a remarried vridow. 


Third marriage. 


102. A third marriage is considered unlucky both for the 
man and the woman. In Kachhi 
Sibi, if a man marries for the 
third time, he has to undergo, whether his first two wives 
^re living or dead, a mock marriage ceremony with an ewe. 
On the wedding eve when the marriage procession is ready 
to start, the bridegroom mounts a mare accompanied by a 
Brahman. He goes out of the^ village to a handi tree 
{prosopts spicigera) and cuts off a branch. And an ewe is 
brought and covered with a red cloth. The Brahmaif ties 
the ends of the bridegroom’s to the end of the red 

cloth placed over the ewe, and recites some Sanskrit verses, 
thus uniting the man marriage to the ewe. The ewe is 
then let loose and may be carried off by anybody. This 
counts as the third marriage, the ill-luck of it being trans- 
ferred to the ewe. The marriage procession then proceeds 
to the bride’s house where the usual ceremonies are gone 
through, and this counts as the fourth and not unlucky 
marriage. In Quetta, Nasirabad, Lahti and other places, 
a bridegroom who is marrying a second or a third time 
after losing his first or the second, mounts a mare and 
is about to start for the bftde’s house, when a nose-bag 
filled with grain is put to his mouth with a warning : 

“you may eat the grain, but 
4 d not eat up your wife.” With this solemn warnirig, 
which serves to ward off the evils of a second or third, 
marriage from the bride, the marriage procession goes to 
the bride’s house. , 
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103. Though divorce is not recognised by Hindu Law, 

B cases are not unknown when 

ivofce. . , , ^ . 

wives have been cast off by their 

husbands for misconduct and have remarried under the 

same conditions as widows. The only bar is that the cast 

off woman must not marry her seducer. Two cases- occurred 

recently in Pa^har in Kachhi; Choeth Ram gave up his wife 

Budi, who was subsequently married to Tdpa Mall, and 

Hira MalLs wife ICoki was married ta Atma Malk Both of 

the couples are still living in Daclhar. 


About six years ago, the wife of Lulla Drabla» a Hindu 
of a Lahri, became Sid.h ^ with ;gshna, Lulla. Ki^bna paid 
the husband Rs. 240 as compeMktion, and the woman was 
married to Ail Lulla. There have been two cases also 
among the domiciled Hindus of Quetta. Ishwar Kandahari 
gave up his wife about 20 years ago, and she married a 
Panjabi ; Ishwar, son of Shamo Kachhiwal, cast off his wife 
in the beginning of 1911 and she was married to Thtria, a 
Hindu of Sanjkwi in Loralai. 

104. Whenever a Brahman or an Acharaj is available, 
the same ceremonies fpr the dead 

Death ceremonies. ^ 

are obsei-ved as in Sindh and in 

the Derajat, but slight local modifications have of necessity 

been introduced. 

X05. . The ages up to which children of both sexes are 

buried and not cremated differ in 
Burial of children. . ..... . 

various localities, but the general 
rule is that a boy who has not been invested with the sacri- 
ficial thread and a virgin under ten must be buried. 

The maximum age up to both boys and girls are 

buried are 2 years in Bela, 3 years in Sibi and Barkhan, 5 
years in Kachhi, 6 years in Dera Bugti and Kahan, y years 
in Mastung and Kalat, and 10 years in Duki. So it is only 


^ Illicit connection with a woman, unmarried, married, or widow is 
recognised by local custom both among Hindus and as 

adultery and is known £ls Siah KqH, 
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She Bela Hindus who seem to conform to the Sbastric^ rule 
Which allows the burial of children under the age of 2 years. 
The corpse is bathed, wrapped in a shroud, carried to the 
maswiln (burning ground) and buried. In Barkhan, an old 
woman of the family gives a pull to the shroud on the 
Removal of the corpse from the house to signify that the 
'child will soon r-eappear i'n another birth. In Bela, a piece 
of sugarcandy is placed in the right hand, and a copper 
^ice in the left hand ; in Nasirab^d sorbe sweets are buried 
with the corpse. The momhing • (iadda) lasts tor one day 
only, though according to Manu^ the kindred are unclean 
for three. 

106. Whien an ^dul't is 4 bout to die, he is stripped of his 

^ ^ ^ clothes, bathed, wrapped in a 
Death ceremonies of adults. 1 

kalha (blanket), or other woollen 

clothing ahd placed on the ground, which has been smeared 
with cowdung, with the head to the no^’th. A little syrup 
diluted with Ganges water is poured into his mouth, and a 
lighted lamp, made of dough and filled with ghi, is placed 
close to his head. His hand is then touched with a plate 
containing sdtue grain, sugarCandy and a silver com> which 
are given to a Brahman. This is called Jam-ji'-thMij or 
the plate oiyaiftay the king of the unseen world. 

% 

The corpse is wrapped in a cotton shroud. The hair of a 
married woman is washed and plaited, and red thread 
inserted in the knot of her plaited hair (gui),^ velrhiilion is 
applied to her hair, and powdered charcoal to her eyes. 
Two ear-rings (panr&) and the ivory bracelets (chura) 
which she puts on on her wedding day, are all the jew’els 
that are allowed to remain on her body. The corpse is 
carried by the principal mourners i^kandhis) to the masix>dn». 
If the husband intends to remarry, he will not accompany 
mourners. The corjpse is cremated in the uSUal fashion, 
and the pebple return home, A hole is dug at the place 

'^Manu V, 68. 

- r ■ 

1 ' 



88^ 


ETHNOGRAPHIC SURVEY. 


where the head of the deceased rested, and an earthen lamp 
{dtvd) is kept burning in it day and night for nine days, 
when it is thrown into water. In Lahri, Dera Bugp and 
KahSn, this lamp is only kept up for three days, being 
thrown into water on the fourth day. 


On the fourth day {chautM)^ the principal mourner, 
generally the eldest son of the deceased, and a few relations 
go to the mas'iv&n and collect the bones (pkul chunnd). 
These ought by rights to be sent to the Ganges, but those 
who cannot afford the expense of the journey throw them 
into the Had Sar in Shoran or some other stream they hold 
sacred f § 19). They must not be collected on a Sunday, 
and if the fourth day happens to fall on a Sunday, the 
bones will be gathered on the third day. 


The mourning lasts for ten days. On the tenth day 
{dahdlka)^ and in some places on the iith day, the kiryd or 
obsequies for the dead are performed when the acMraj\ 
knpwn in Sindh as the kdl 6 or black Brahman, who performs 
the ceremonies for the dead, is given a bedstead, bedding, 
cooking pots and clothes, etc. (collectively known as the 
hha{t) in the name of the deceased, the members of the 
family of the deceased bathe, wash their clothes and are 
ceremonially purified. On this day, after the lamp has been 
thrown into the water, the l^le where the lamp rested for 
the nine days is levelled and covered with sand* And on 
the mortoiv, so we are told, the family can see foot-marks 
W the sand which mark the passage nf the dead into 
another body. The Brahmans are usually fed on the 
day (known as bdhrw&n dr achha)^ in some places on 
the thirteenth day, and in Barkhan on the seventeenth day< 
The annual (feasting the Brahmans in the name of 

the deceased ancestors) is performed, 


107. If a person die oh a bedstead dr on the roof of a 


^ Gereihoiaies for those who 
die unnatural death. 


house without the customary 
bath and w^ithout drinking the 


syrup (§ 106), or if he meet with 
an unnatural or violent death, he is considered avgat (one for 
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whom the last rites have not been performed) and the members 
of his family will not, as a penance, sleep on a charpoy^ drink 
milk, wash clothes, or shave, for 45 days {panjtalid) after 
the funeral ceremonies have been performed; nor during that 
period will others eat cooked food touched by any member 
of the deceased’s family* On the expiry of the 45 days, the 
family feed a Brahman, give him a small present in cash, a 
loin cloth called angOchha^ a pair of shoes, a cap, a shirt, 
a cotton sheet, and a metal cup, and are thereby purified. 


If a person diaunder the influence of certain stars {panjuk), 
a Brahman must be called in to offer prayers, and make three 
images of kusha grass, which are placed in the right armpit 
of the corpse. If this be not done, the family . will shortly 
lose four more of its members to complete the number five. 


io8.. The Atits of Las Bela bury their dead of both sexes 
in a sitting posture, with both 

Atits. 

hands placed on the knee. In 
the grave [smO-dhr) are placed a hollowed pumpkin containing 
syrup, an image of a cow made of dough, 5 tolas of sugar, 
5 tolas of clarified butter and 3 seers of salt. The grave is 
plastered over into a conical top. The Atits do not shave the 
head {mtial dinra) for their deceased. 


tog. With regard to the succession of sons and other 
male lineal descendants, they 
Inheritance. follow the ordinary tenets or 

Hindu Law; but the rights of females have been consi- 
derably modified, though in two different cases relating to 
inheritance, instituted in the Quetta Courts, the pancMyat 
comprising both KachhiwSls and Taldars, declared that 
.there is no custom in vogue among them to override 
Hindu Law. In the one case the widow was allowed to 

retain a life-interest in the movable and immovable property 
of her husband who died without issue, and the claim 
of the collaterals to the possession of the property 
yas rejected. In the second' case, a sister claimed 

» Quetta Pishin Jirga case No. 170 of 1908. 
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possession of ja one-third share of the estate of her 
brother who died without widow or issue. The deceased 
left three sisters, two of whom took possession of the whole 
property, and the panchdyai of Kachhiwals held that the 
plaintiff was entitled to one-third of the property. But a 
widow, whether with or without sons, is entitled to mainten- 
ance only, and that for only as long as she remains unmar- 
ried. In Duki she herself forms part of the property and is 
claimed by the relations of her deceased husband. Thus 
Pritam, son of Hazari, a Kapgar Arora of Khala Shahr, died 
leaving a childless widow Must. Was! ; Must. Wasi married 
Bala Ram, son. of Paras Ram, a Kathori^ Arora of Nimki ; 
Motia, a cousin of Pritam, objected, and the case was referred 
to several panchdyah of Hindus without any satisfactory 
decision being arrived at ; the Duki pancMyai insisted that 
Motia was entitled to compensation for the widow ; and 
eventually a compromise was effected by which Bala Ram 
agreed to pay Motia Rs. lOo within four months, and to give 
his three months old daughter by Must. Wasi, when of 
marriageable age, either to Motia to marry himself or to give 
her id marriage to any other Kangar Arora. Bala Ram 
also returned to Md{ia the ornaments, etc., which Mus^^ 
Wasi had brought away from her deceased htisband’s, 
property. 

On remarriage a widow can ordinarily only take with hen 
the clothes she is wearing and her nose-ring and ear-rings. 
But in some localities she also takes any clothes, ornaments 
and cooking pots that maj^ have been presented to her by her 
parents on her wedding. 

Unmarried daughters are alsp entitled to maintenancefront 
their deceased fatheris, estate. In L^s Bela, a husband may 
make a will in favour of a Wife bestowing on her a portion 
of his estate, and she rVduld, as a widow, be entitled to retain 
it. An instance is <Ju6ted of Kanun Mall t^ho willed that 
pn his death his property to the yalue of Ps. 2,000 U^as to be 
given to his widow ; and his sons carried out his will aflel* 
his death. ^ . 
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no. The Hindus residing in ihe administered area have, 

Adultery tribesmen, a cash value 

for the loss of honour, for murder, 
and for injuries ; instances in which they have followed the 
tribesmen in killing women for unchastity are very rare. In 
iOian Khiidadad Iran’s time, Ahlo Mai of Mastung killed a 
Hindu who committed Siah Kciri^ with his widowed sister, 
and had to pay Rs. 2,000 as compensation for the murder to 
the heirs of the deceased. The compensation for adultery 
varies in different localities, being largely determined by the 
merits of the case. In Barkhrm it is 400 to 500 and in Lahri 
250 ; the adulterer is ordinarily not allowed to marry the 
woman and live in the country. In 1906 a case came before 
the Kalat State officials in which a married Ardra Hindu 
woman was accused of adultery. A Jirga consisting of one 
Hindu State Official, five members of the Lahri pancMyat 
and sixteen leading local Muhammadans, including the 
Dombki chief, awarded that (a) the accused should pay 
Rs, 250 to the complainant, {&) the complainant should give 
up the woman and (£?) that the woman should return to her 
parents, who would give her in marriage to some one outside 
the limits of the Lahri niO^hat When the Jirga award came 
before the Political Adviser he raised two important questions 
of principle : ist. Was siahk&ri (adultery) recognised as an 
offence by the Hindu custom, and 2nd was it right to divorce 
the woman and to award compensation to the husband. This 
led to an interesting enquiry. Various pancMyah in the 
neighbourhood were consulted. The Lahri pancMyai held 
that they lived in the Pombki Baloch country and followed 
the BalSch custom, and eited two cases, in one of which the 
unchaste woman was killed by her brother and in other 
divorced, turned out of the country, while her seducer paid 
Rs. 300 as compensation to the husband. The Dhadar and 
the panchdyq,ts could cite no specific instance, but were 
averse to payment of compensation, and held that an unchaste 
woman should be cast off by her husband. The Gan^awah 
panchayat held that in case *; oisidhMri the man and the woman 
should be killed, and if they escaped death, the woman’s 
head and the man’s head and beard should be shaved and 


^ Sec section 103, 
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both turned out of the country. These opinions evidently led 
the Political Adviser to hold that the Hindus in matters of 
iiahMri were governed by locaj custom and not by religious 
injunctions, and he confirmed the award of the first Jirga ; the 
accused paid Rs. 250 as compensation to the husband ; the 
woman was divorced, returned to her brother, and eventually 
married a Hindu of Lahri;and the parties effected a r^^iniUmak 
before the Sibi SMht Jirga of r9ii by which the first hus- 
band of Must» Lachmi withdrew his objection to the woman 
marrying and residing in |«ahrL In a still more recent 
case^ which came before a mixed Jirga of SardSrs and 
leaders of the Sani, Mithri ahd DhSldar pancMyatSy it was 
held that Nechal Mall, son of Warya Mall of Sani, who killed 
his wife Must. Jatal for adultery with Sadhu Mall, son of 
Khem Chand of Sani, was justified by the Brahai custom, 
and the Jirga awarded (according to the Brahoi custom) that 
Sadhu Mall should pay Rs. 1,500 as compensation to Nechal 
Mall and Rs. 500 as a fine to Government. The Hindu mem- 
bers of the Jirgat however, considered it an act of disgrace 
to accept cash compensation, and decided that in lieu of the 
1,500 awarded as compensation Sadhu Mall should give his 
daughter, sister, or arty other girl belonging to his family 
toNechaMallin marriage or in default be imprisoned for five^ 
years. In the discussion of this case the Hindu members 
urged that the Brahoi custom should be applied to them. 

III. Among the Hindus themselves there seem to have 

Murder cases of murder. The 

compensation for murder of a 
Hindu by a tribesman varies. In Bafkhtn there, have been 
two cases recently. For the murder of Gurditta of Haji 
Kdt in their limits, the MariBalocb had to pay Rs. 1,000. 
conip^hsation ; and the Kbetrans bad to pay the same for the, 
murder of Multani, a Hindu of Cbohar Ko^. Iil both cases, 
the actual murderers were not traced and tribal responsibility 
was enforced. 

In two recent cases of murder which occurred in the Pisfainfe 
Subdivision where the murderers could not be traced the 
inhabitants of the villages concerned were held responsibly* 
and made to pay compensation to the heirs. 


^ Kaiat case Na. 27 of 19 r 3. 
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A List of ah or sections 6f Atoras found in Balachistaif. 


1 . Achro. 

2. AdanL 

3. Ahnja* 

4. Badoja, 

5. BSghzai, 

6. Bajaz. 

7* Bhath-thija. 

8 . Bhatia, 

9. Bhosija. 

10. Chanvro. 

i I . Chanwala* 

1 2, Chariopotri, 

13, ChhabrS. 

14, Chhabri. 

115. Cbhanda. 

16. Chhug. 

17. Chot-Murad* 
!i8. Chotia. 

19. DahQjS* 

20. Dang, 

21. Davta, 

22. Demla. 

23. Dhingra. 

24. Diiiga. 

25. Dtabla. 

26. Gailrezaii 

27. Garhuth. 

28. Gera. 

29. Gband. 

30. Giddar, 

31. (xogia. 

32. Gsia. 

33. Golr6. 


34- 

Hariani. 

35- 

Hatya. 

36. 

Hoja. 

37- 

Jagran, 

38. 

Jaisinghzai, 

38-a. 

. Kareja, 

39> 

Kalra. 

40. 

Kamero. 

41. 

Kamrs. 

42. 

Kasera, 

43- 

Kataria. 

44. 

Kathoria. 

45- 

Kaura. 

46. 

Kauraisai, 

47- 

Kes^ai. 

48. 

Khasar. 

49* 

Khattar. 

SO- 

Khoria. 

SI- 

Khurana. 

Sa- 

Khutta!, 

S3- 

Kirpaizai. 

S4- 

Kowria. 

SS- 

Kukrija. 

S6. 

Langhara, 

S7- 

LohSna. 

S8. 

Lola, 

59- 

Luleja. 

60. 

Lulla, 

61. 

Lund. 

62. 

Makar. 

63- 

Makhej^. 

64. 

Manchanda, 

65- 

Mandan. 
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66, Mata. 

91, Rahija; 

67, Meran-ren* 

92. Rakhej^i 

68, Mirgf, 

93. Ramezais 

69. Muhriya. 

94, Sachdev; 

70. Muthija^ 

95; SadSna. 

71, Nag-dee# 

96. Saprt. 

72. Nang. 

97. Satiji, 

73. Nangia. 

98. Sewfihi. 

74. Nangra* 

99. Sawdrezai 

75. Narang. 

ICO. Stopfi. 

76, Nasa. 

1 01. Tadija. 

77, Pahazat* 

102. Taira. 

78. Pahaja. 

103. Taneja. 

79. Panjabi. 

104. Tanga. 

80. Panjazai* 

105, Tara. 

81# Pansia. 

106. T§ngar. 

82. Popn. 

107. Thakur. 

83. Papru 

108. Tharejfii. 

84. Parchhanda* 

109. Tija. 

85. Paryani 

no. Uparge. 

86. Pherat. 

III. Utradi. 

87, Popalya. 

1 12. Verwanirf 

88. Pojo. 

1 13. Vianr^jai 

8g. Rachhpal. 

1 1 4, Wadwa, 

90* Rach-phatdrti# 

1 15, Wirdav* 
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